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PKEFACE. 



The following short Sermons are published, not 
•for anything in them which calls for, or merits, 
publication, but for the sake of my dear and 
suffering flock, who have been so faithful, loving, 
and true, under trials happily unprecedented 
among us. There is danger lest the sense of 
injury engender feelings of irritation and destroy 
charity. I wish, therefore, to turn their thoughts 
to Him, who is the pattern of meekness and 
patient suffering. I am desirous also to with- 
draw their minds from the agitating controver- 
sies in which we have been engaged, and in 
which, from the fact of their interests, as well as 
their fidelity to the truth, being so deeply in- 
volved, they have a more than ordinary concern. 
The following Sermons may suggest thoughts 
of peace, and lead them to the foot of the Cross, 
there to seek rest from the strife of tongues, in 



vi Preface, 

the bleeding wounds of the Crucified. The Ser- 
mons were originally prepared to meet the daily 
recurring duties of Passion-tide, which will, in a 
measure, account for their brevity, though that 
is, in part, a matter of principle. The impression 
is produced, under the grace of the Holy Spirit, 
not so much by the duration of the stroke as by 
the frequency of its recurrence. Amid frequent 
acts of devotion, too, one thought seems enough 
for the subject of meditation. Those who are 
conversant in works of ascetic theology, will 
no doubt detect, in some of the Sermons, the 
thoughts and expressions of spiritual writers, 
ancient and modem. During the most holy 
time of the Passion, such writers are ever in 
the hand, and furnish out the food and refresh- 
ment of the Christian soul. • 

P. C. 
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' SERMON I. 



THE PERPLEXED. 

Psalm Ixxvii. 9. — Hath God forgotten to be giaciova, and will 
He shut up hia loving-kindness in displeasure? 

People are liable to perplexity in matters pertaining 
to the soul as weU as to the body — in the things of 
earth and in those of heaven. It is not meant simply 
that there are difficulties in nature and grace which 
we are unable to interpret — things in the ways of 
God's providence, or in the dealings of His grace with 
individual souls, or with the Church at large, which 
are a great trial to our faith, as seeming to throw 
doubts over the uniformity, the permanence, or the 
justice of His providence, or to be inconsistent with, 
or contrary to His promises to the Church. There are 
difficulties of this sort in abundance, both in the 
Church and in the world ; and, in ancient times, be- 
fore Christ's coming, they were a source of perplexity 
even to saints and prophets, as we see &om what 
occurs so often in the Psabns, of a soul troubled and 
vexed, because the ungodly were in such prosperity, 

B 
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and God took no notice, and saints were persecuted, 
and the Lord kept silence or hid his face from 
them. 

Something of the same sort stiU troubles the 
minds of men, suggesting douht^ and fears, and per- 
plexities, not so much of God's trath and His con- 
tinual presence with all persons and aU things, but 
rather fears lest they themselves should not be in 
that way which God hath chosen and blessed with 
the sacramental gifts of the Holy Spirit — ^the present 
^edge of our final' redemption at the last day^ 

Eeligious men are not in much danger of being 
perplexed or troubled about Providence, or events 
which seem to conflict with its unceasing inspection 
^ and control, because the very first principle in Chris- 
tianity is walking by faith and not by sight, which 
implies that sight will be against faith, witnessing, as 
it seems, contrary to what it tells, setting fsdtii and 
experience at variance, but that we must believe God 
in spite of this ; and the religious man — that is, the 
true Christian— does not find much difficulty in be- 
lieving the testimony of fsiith micae than sight, and 
trusting God's word rather than experience. It is 
more difficult, indeed, for men — even religious men 
(for ihej alone are likely to be perplexed by it) — to 
be unmoved by l^e apparent infringement of God^a 
promises to the Church, when they see *< wrong prin- 
ciples — ^unsound doctrines— apparently making men 
what Christians should be, and what the true Gosp^ 
alo/ie can really make any one. This, and its maab- 
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f^i ieBiilt:in the Yieilde dj^&rdeis o£ tlie Clxuich and 
tibe Wumpli of other bodies over iV'-^thia reaJly may, 
bo a subject of perplexing thoiight tomafty^ and may 
require a special £|ith to keep others stead&st in the 
truth,, notwithstanding its apparent ineffioac j and the 
sucpess of c^po^ing systents. 

Hi^ however thijs b^,. it is not precisely the sort^ 
of perplexity which we contemplate in connection' 
with the words of Mie Psalmist. The remedy which 
soothes and cures all perplexities will, of course, be 
equaiUy eilSdctual wJien brought to bear on these, which, 
may be called perplexities of moral speculation. But 
there are perplexities arising out of our condition in 
the world,, and the practical work of our Ch,ristian- 
caXUng. Many is the v^:ed and troubled soul who 
has to struggle with the stem realities of life — 
ppverty, hardship, sorrow, disappointment, hopeless^ 
ness — and sees no way out of them, nor knows how 
to combat them, nor whither to turn for relief of 
ui^nt necessities. And many, again, have busdens-. 
of another kind; harder, almost, to be borne. Mlony 
have to contend with the inward struggles of the 
spirit ; many, who are striving with deep earnestness 
to. do th^ y6^ of God, yet find no solace in uiy- 
thing tiiey do ; giye themselves unto ^»yer and find 
a source of trouble in their very prayers ; liave re<-. 
coujeee to sapramentis and acts of devotion, and gO' 
away unrefreshed and disconsolate, because they/ 
neither pray as they ought nor feel as thfiy wish ; all; 
that shoi^d give joy and inward peace to the soul fliefr 
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from them and leaves the heart cold and unaffected, 
and it seems to them as if God had foigotten to be 
^^racious and shut up His loving-kindness in dis- 
pleasure ; or what is a more common case, they find 
distraction of mind in their best and holiest works — 
in prayer, in meditation, in church, in the closet — 
nothing seems to answer with them — ^the world in 
some of its manifold temptations always comes be- 
tween them and their God, leaving the soul dry, even 
while thirsting for the refreshing streams of grace. 
And is there no remedy for these outward and inward 
troubles of the soul ; no way of escape from these 
painful perplexities j no relief fix)m them ; no con- 
solation under them ; no means of removing them ; 
no cheering doctrine to teU us that they need not be 
removed — ^that our true consolation will arise from 
bearing them patiently and meekly? Yes, in God 
alone is the unfailing source of comfort. In God the 
afflicted soul will find relief in its distress — ^in God 
suffering and dying for us. At the foot of the Cross, 
in the heart of Jesus pierced for us, will the soul find 
rest and relief in all its perplexities and troubles, 
whether outward or inward, temporal or spiritual. 
The Cross, as it teaches us to measure aU things at 
their real value, so will it teach us to bear all things, 
because it will show us that our great aim in life, and 
our exceeding great reward, is to be crucified with 
Christ; and it is because of our unwillingness to 
abide at the foot of the Cross and learn of the Cruci- 
fied, and trust ourselves to Him, that we find per- 
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plexities gather around us, out of which we can seiB 
no way of escape. 

Many, it has been said, are willing enough to go 
to Tabor, who shrink j&om the painfdl ascent of 
Calvary. But before any can ascend the Mount of 
Transfiguration he must first have sat upon Calyary, 
beneath the shadow of the Cross. It is there only 
the elected soul can find consolation in its troubles. 
It is vain to look for it elsewhere : all other comforts 
will prove empty, barren, and often burdensome, and 
instead of soothing sorrow and perplexity, may be- 
come a new subject of bitterness. For what is the 
measure of all earthly things ? Is it not the length 
and breadth and depth and height of the Cross of 
our Lord Jesus Christ ) ^Nothing is valuable but as 
it will bear the test of these four dimensions. St. 
Paul applied them to the whole world, and found it 
worthless in comparison of the treasure which the 
Cross offered to bestow, therefore, he said, <' I count 
all things but loss for the excellency of the knowledge 
of Christ Jesus, my Lord : yea, and I gladly suffer 
the loss of all things that I may win Christ.'' And, 
as it teaches us the true value of all things, so does 
it open a source of consolation which can never be 
exhausted, any more than the love of Christ who 
died upon it. 

Fear not^ then, thou afiflicted souL God hath 
given a proof of His love which no clouds of earthly 
trouble — ^no want, pain, disappointment, or misery 
of this life can destroy or overshadow. If you are 
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<tampted to askia fsoNihlesBiKtts or di»p(mdeiicy,^UIb 
(rod f oigotten to be gracious, or -will He ahnt up Hili 
doying-kindiiesB in displeasure 9"-^etcli yomr asdyswer 
l£rozti the Ciross. Tlietre it is writteii in cliaa«cte«s 
Qoright oud glowing be jond tiie splendoiHi* of oeated 
ligkt ^' He that sptat^ not His own Son b«t de- 
iivcnied Hiin u]^ for us al], how shall He ^mt wa^ 
Bim freely gii^re us all things 9 " How then should any 
be liegleoted or Ibigotten by Him wko dii^ lor us ? 
How should He be umadndM of our i^Kmbfea ef 
iBJnd, body, olr estate, who bore «» in Wb ktin^ 
heftit even to the Cross, tiiat by the Diyiiie attrac- 
tion of His 'exttxuple, He might draw us tip «fter 
Him above ike aHiu^mente ^aiike and && tnkls of 
the world. If He gave us th6 greatest thmg that on- 
finite power and boxindlesis lov^ dould giv« — 1£ He 
^ye us Simgdf, how should He not give us the 
ftefisl^ or by raising us above tiiem, malke &e vecy 
deinwation of them tlie means of gaining unfading 
xiohfis in heaven. ASL may be >dark about us and 
we may see iko way out 'olf our .peiplesiiid6d,-^there 
may be ^xio man to he]|> or pity ics, and ev^ Gkd 
may seem to turn away His iKce and iteave us to a 
pciinfdl'or a hopeless straggle witti difficulties aibOYe 
our BtrengtL It « no oiew 1idng'''4ho6e whom Xskki 
was leading to the bliss amd glory of heaven have 
had tb tread tfc» siime gloomy and entangled path 
on eaxth^-'-^m laaaatWA amid his wretchedness and 
his sores, to David the King ifteeii^ to the wildeN 
ness-'-^and to Budh the prophet «alls aloud: ^ Who 
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m among^ jdti that iviftUralih ia darihiMi told hittk no 
Ugbtf Left him trust in &e naane of the Loud «nd 
flfarf ujKin his Qod." Alid if this trust iras eowngb 
to 8h«d light upon tiie dai'knte of their iray hef ote 
^ great oJutrnpla of suffering tribulation had been 
givany muah moife wxj Uie Ch^oss of dnr Lord Jesus 
Christ be our hght in darkness, and our solace in 
eraij trouble. .It Aeds a light upoii the dairhe^ 
path whidi foot of man erar troddy becailse we see 
Him sa£^ring and dying upon it> who is the trae, 
the eteinaly and ilnereated b^^ Ha bad an hour of 
darkness which no human heart e^er struggied with^ 
and fie paeaed through it that He ndg^ kanre a 
bii^ and shining light for the gmdance of those 
who willfolkw His stepa Let us look to the Cross 
and Jesus suffering en it^ and no wl^ will. be dark 
or oomfittileSe^ beoause the Cross is the itilie inter- 
pretet of all vtrents which beM ito Christian bars. 
It shows bim whair he id in retation to aki eartk^ 
iiunga, and. points to the aaad whither aU. eaorthly 
things^-Hdl txonbkB of mind and bodjr^will lead 
him, if ho daave to the Oro8% and bear it patiantiy 
after Jesus. It is the ^ery lig^ whicb the love of 
Christ hath kindled to duMct us to heaTsn^ it is the 
pledge <)f his undying lore^ and so loilg as we boM 
fiat bj it, nothing shall bo aUe to septoite us from 
Him-^'-taeither tribulation, nor peril, nor sword — 
neither hei^ nor depth, nor any other oreatare. 

We ahaU find aH things in the Croas; because 
loving it, and atooping down to take it upon ua» we 
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shall find Christ, in whom are hid all the treasniefl 
of wisdom and knowledge. Troubles are perplex- 
ing and galling to us only because we do not view 
all things in the light of the Cross. It may be 
a hard thing for our weak eyes, dazzled by the fidse 
glitter of earthly objects, to see the light and beauty 
of the Cross. Grace alone can open them to see it 
clearly, but when once we learn to know it as the 
measure of all things here, and the true way to 
giory, we shall find in it the solution of all per- 
plexities, and the truest guide to inward peace 
and eternal life. For then we shall know Christ 
and the fellowship of his sufferings, and count it our 
true peace and our real glory, — ^the very thing which 
is best and most to be desired — to be made conform- 
able to Him — ^to suffer because He suffered — to be 
sorrowful because He was sorrowful — to be vexed 
and desolate in heart because He was so — ^to be 
assailed with inward temptations, doubts, fears, per- 
plexities of mind, desolateness and discomfort, under 
the sense of God's hidden countenance, if it so be — 
because He — ^in his hour of darkness had to struggle 
with the like, or rather, infinitely greater spiritual 
temptations. Let not, then, any really Christian 
soul — any soul devoted in truth and earnestness to 
God's will — ^be faint or weary because they find no 
relief from those inward troubles and perplexities 
which distract them. Let no one vex himself about 
what he cannot get rid of The troubles which 
perplex him may be his defence against sin. When 
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one yields to temptation lie is not troubled by it — 
consent puts an end to perplexity. Let him cling 
steadfJEustly to the Gross — let him say with Si Peter, 
'* though 1 should die with thee I will not deny 
thee ; " but let him say it in the strength of God — 
not trusting in his own power. Christ was heard 
in that He feared, though the cup of agony did not 
pass away. Bt Paul found what he sought though 
the temptation was not removed — ** My grace is suf- 
ficient for thee, for my strength is made perfect in 
weaknes&" 



\ 
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THE SUFFERING. 

Isaiah liii. 4. — Surely He hath borne our grieft and carried 

our Borrows. 

Thb world is filled with suffering and afflicted 
souls. No age or state is exempt from suffering. 
The great and the small ; the subject and the king 
have alike their crosses and afflictions. All must 
bear and suffer something. It is the destiny of our 
nature — man is bom to trouble. He is bom to 
trouble because he is bom in sin, and all who share 
in that nativity of the Mien nature must bear the 
penalty of their birth. In this state of affliction 
and of crosses — ^this absolute necessity of suffering, 
every man must look out of himself for some source 
of consolation. Without some external comfort life 
would often be insupportable, and always gloomy 
and full of experienced or anticipated eviL But 
where is this consolation to be found? I^hall we 
seek it from flesh and blood, weak and powerless 
as ourselves 9 Is it to be expected from the &vour8 
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bf a &lse and deceitfiil world mol« calculated to 
mabe tui miserable than to render us happy 9 Can 
we expect to find it in the barren and poisoned foun- 
iains of mere hiiman teason^-^in pretended greatness 
<ii mind, or in a Tain or boastfdl philosophy ? In 
moae of l&ese, certainly, will consolation be fonnd in 
<cnir grie£| and sorrowa This would only be to 
throw us back upon oursehreR or upon objects as 
powerless lu ourselves — ^the very sources from which 
our trouUes and sufferings flow. If any consolation 
aiay be found on earth it must be in something out 
of ourselTes^^-something superior to the powers of 
oar own nature, or the influence of Qxtemal things, 
it is in God atone that the afflicted soul can find 
rdi^ in its distress^-m God who took Upon Him our 
nature that He might leain its weakness, so that He 
ytiighik beoome mercifiil and gracious by the expeii* 
ence of oar ills, and be ready to succour us in tune 
of need. It is in Crod suffering and dyiiig for us 
iiboA we must seek conaolotion in out* sufferings. It 
is aib the fo6t of our Saviour's Gross that we must find 
an iftsylum ^and a resource in our afflictiolL If im 
would find consolatMn and safety under all troubles 
we must flee to the Gross, as the ark which will 
i^eiter us from the floods of calamity which are 
e^err swe^ing over this Mkm eatih. It is the only 
medicine to assuage and eaise our griefik It is that 
tvee ]^lanted in tiiis wilderness, which like the wood 
of Moses, «weetens l^e bitter waters of life, and 
vndeir whose shadow we may 6it> and it will be to 
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lis, as the prophet says, like the shadow of a great 
lock in a weary land — « hiding-place £rom the wind 
and a covert from, the tempest. For so, in pro- 
phetic symbol, he represents Christ — a Man shall be 
all this to the weary and heavy-laden, and the Son 
of Grod is that man, in whose bosom the weary and 
distressed shall find shelter and rest. He planted 
this tree with its sheltering branches and its healing 
frmir-^His loving arms spread abroad are that safe 
retreat — ^that cooling shade to which we are invited 
to flee in all our distresses. '^ The name of the Lord 
is a strong tower ; the righteous runneth into it and 
is safe." And He is that great and blessed Kame by 
which God hath been made known to us in His love 
and power ; " for God so loved the world that He 
gave His only-begotten Son, that whosoever believeth 
in Him should not perish but have eternal life;" 
and He hath not only planted this tree of rest and 
comfort, but watered it with His own all-precious 
Blood, and by His death upon it hath converted that 
which was a tree of ignominy into the tree of Hfe. 
And He bids us look unto Him nailed upon that 
tree, stretching out His arms to receive us, and allow- 
ing His very heart to be opened, to take us, as it 
were, into that very seat and centre of eternal love, 
calling to the weary and heavy-laden, " Come unto 
me and ye shall find rest unto your souls." 

But it is not a barren contemplation of the Cross 
to which he bids us. It is not a mere looking to it» 
as the Israelites, wounded by the poisonous teeth of 
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tke setpenta, looked to the brazen image which 
Moses set up. Our looking to the Cross, to be of 
any real comlbrt to us, must draw us up thither to 
Him — ^and this implies resemblance to Him. If 
we would be received into those loving arms ours 
must be stretched out as His were. We must put 
our hands upon His hands, and consent to be nailed 
to the Cross with Httii. For it is the wonderful 
fruit of His passion to make our very griefs and suf- 
ferings the source of healing and comfort to us. If 
we look unto Him crucified, the sufferings and 
afflictions which are so bitter and insupportable to 
the natural man, will be changed into the likeness 
of His Cross, and while we fear only that which 
is distasteM to flesh and blood, we shall suddenly 
find ourselves in the embrace of the Crucified ; we 
shall find Christ in aU those trials and sufferings 
in which worldly or irreligious men find only pain 
without remedy, and the food of complaint and im- 
patience j and whoever finds Christ and His Cross 
must find light and comfort All those evil things, 
pain of body, sickness, disease, sorrow, anxiety and 
anguish of mind, which in some of their forms always 
beset us here, and often inflict upon us a life-long 
state of suffering — ^we call them each and aU, espe- 
cially when they are of long duration — ^we call them 
all our Cross; that painful lot we have to bear^ 
piercing, perhaps, in its intensity, or by the length of 
its duration, harder, perhaps, to bear than a shorter 
and sharper pain. And why do we call them our 
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C!y069 9 Is it only b^ci^use l^j aie paiijdhd and 
treaaiiig? If we iise tlie tena merely a» a woid eif 
couise, it will indeed have bp b^ter or lAore conseliog 
meaning. But the woid must li^ve come into iiae 
with a holier n^eaning and a deeper s^nsd of what itr 
really is. These thiogs, whfitevejr th^y are, must ba 
called a cross, because they are the very meopiS qif 
liking us like to Christ, if we bear them idth a de-^ 
sire ^d a willingness to b^ made like unto Hiql K 
we love Him, we shall se^ in them the im^ige oi ffis 
Cross, They are our Cro6% and we embrace them 
because ffe lays the Cross upon u% aud eo they uivite 
U9 to Sis Cross, and we have oommmion with Qim 
i^ Sis safferi]\g8. We suffer together with Him when 
we offer our sufferings to Him as a« acknowledge 
ment of our willingness to bear theii^ for His sake, 
and ther^. is grace and peace in the very thought tha^ 
the penaUyof our fallen nature may be ccmvertod into 
the greatest good when it is borne i^ unicm, with om 
Lord's Passional as a token of our love to Him who sa 
loved us as to give himself for us. Such is the l^^ealr 
ing virtue of the Cross, that it takes o^t all bitterpc^ 
£rom the cup of human miseries, if we resign oujr-; 
selves in faith ^d love to its endurance, for thesakei 
0^ Christ whp suffered on it '^e suffered npt oiily 
as an example for our inutation-r-not only to take o^t, 
from the destiny pf man that which is the real stii^g 
of all eartl^y evils — ^that is, sin ; but he suffered in 
order to change pain and suffering into a graoa 
'< Surely he hdith borne our grie& and oanied Qi:p^ sor- 
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fow6." He did not bear them merely b^cau^e He 
sofieved such things as men snlTei^r-gnefs And sor< 
lows ; certainly in this too He was made like vwto Hia 
brethren-^*^but the real mid of His beariog them wcN^i 
to change their character and make them di£fer^t 
fpom what they had been-^infose a grace and virtiue 
into them, which human grie^ and sorrow^ had ney^r 
before imparted to any, except so &r aa His super^ 
abundant goodness made them so to His sajiits, as 4 
f(»etaste and resemblance of that privilege which He 
was to bestow in its fulness upon His chosen se?vcM[^tS| 
who took up the Cross, because it was His Groe& 

When the Evangelist refers to the words of th^ 
prophet, he applies them to the cure of diseases--^ 
*<That it might be fulfilled which was spoken by 
Esaias the prophet-r—Himself took our infirmities and 
bare our sicknesses." But we must not think that 
our Lord's pure humanity was subject to sickness and 
disease like our sinM nature. He took our flesh, 
but He did not take its sinfuhiess, and so oould not 
be sul^ect to that which is the consequence of sin, as 
aU disease and sickness is. Sickness and disease lead 
to death and terminate in it ; it is the destiny of ou? 
nature, and we can no more prevent it than we can 
reverse the laws of nature. But over the sinless ^esh 
<^ Christ death had no power but what He gave it, 
and, for this reason among others, we say that He 
suffered and died only because he choee to suffer aQd 
diQ-^He had not iu him, «as we have, those seeds of 
sickness and decay which lead inevitably, sooner or 
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later, to death. And yet, He had human nature 
really and truly as we have ; a real body and a lea- 
sonable soul, capable, when He pleased, of separatioii, 
and susceptible of the pain and anguish which other 
souls and bodies are susceptible o^ but free from that 
which is a blot and imperfection in our nature, as 
disease and sickness are — being the penalty of sin ; 
not essential to our nature, but brought upon it by 
the malice of the deviL Christ bore our griefs and 
carried our sorrows by submitting to them — ^by car- 
rying them up with Him to the Cross, where^ by His 
death. He took out the bitterness and sting which 
alone makes them evilB to be feared, and incised a 
grace, which changes their nature, and renders them 
the source of joy and peace to those who are exercised 
l^ereby. And hence it is that the Cross is our real 
and only source of consolation in all troubles and 
afflictions, whether pain of body or distress of mind. 
Because in these natural evils — as they are to the 
natural man — Christ gives the grace and power of his 
Passion to those who endure them with a patient 
and loving spirit, and a consciousness directed to Him 
who bore our sins in his own body on the tree, that 
He might take away the sting from our griefs and 
sorrows. 

The saints have often thirsted after sufferings and 
afflictions that they might gain a nearer resemblance 
to Christ, their Saviour. We hear St. Paul, for in- 
stance, expressing the greatest joy in afflictions, in 
distresses and persecutions for Christ's sake ; and it 
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was the same with multitudes of those who have fol- 
lowed HiTTi in the same way of the Cross. It is no 
extravagant or unnatural thing, as it seems to those 
who judge only on principles of nature and sense. It 
was only an ardent desire for that which is the true 
glory of a Christian, that is, to be made like unto 
Christ, that so they might attain the real end of their 
being, which is, to be admitted to the blissful vision 
of Him hereafter, and to reign with Him in glory. 
It is not for us to speak of doing as they did— of 
thirsting after sufferings and contempt No wonder 
we shrink from an aim so lofty. Yet why is it that 
Christians now should think it either unnecessary or 
hopeless to imitate St. Paul and other saints ? The 
kingdom of heaven is as difficult of attainment now 
as ever — as well worth aU our efforts to gain as ever 
it was, and grace is still as powerful as of old — and 
the crown which is offered to him who overcometh is 
undimmed in its brightness — and the principles of 
the Gospel are imchanged. Its real aim is to train 
up saints for heaven, and not decent orderly people 
for this world. The reason that the high views of 
the saints appear to us enthusiastic or unnatural — 
not only beyond our individual aspiration, but un- 
necessary even to be attempted by any — ^the reason 
is that we want love — the love of Christ who died 
for us, and whose love should constrain us to aim at 
the highest, though, after all, the result of our en- 
deavours may be with the lowest. I^ then, we have 
not resolution, or want strength of mind, to desire 

c 
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and love suffenng for the sake of being like Christ, 
let us at least try to accept with patience those tribu- 
lations which God sends for our good ; and when He 
sends us crosses, not only let us be resigned, but let 
us also thank Him, since it is a sign, if we understand 
it aright, that He has not forsaken us — ^that He is 
giving us an opportunity of practising the imitation 
of Christ, who endured the Cross, despising the shame, 
and is now set down at the right hand of God. 



SEEMON III. 



THE SOLITAEY. 

St. Johk xvi. 32.~Behold the honr cometh, yea is now come, 
that ye shall be scattered every man to his own, and shall 
leave Me alone: and yet I am not alone, because the 
Father is with Me. 

How deeply affecting, how inexpressibly touching 
are these words of our Blessed Lord, when we call to 
mind the circumstances in which He was placed, and 
the relation between Him and those to whom they 
were addressed ! It was His last evening upon earth, 
so to say. He had met His disciples to take leave 
of them. They had partaken of the mystic feast to- 
gether, and He was now speaking to them His last 
and parting words. They were His friends. He, the 
great Lord of all, had received them into familiar 
intercourse as friends, and now He was to admit 
them into a higher privilege — "henceforth," He 
says, " I call you not servants," — they were soon to 
be admitted to a higher place in His kingdom and 
His councils — " all things that I have heard of my 
Father I have made known unto you." He had 
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loved them as " His own," and they had loved TTi'tii 
in return, and given up all to follow Him. Yet 
now they are told that notwithstanding this — ^not- 
withstanding the sacrifices they had made — notwith- 
standing the strong ties of love which bound them 
to Him, they were told they would desert Him in 
His hour of need ; that when his foes seemed too 
mighty for Him — ^when He was to be seized, and 
reviled, and insulted, and slain, self and selfish fear 
would prevail over love, and they would leave Him 
alone and helpless to His enemies, and think only of 
themeelves. " Do ye now believe ? '* He said, in 
answer to their united protestation of their fullest 
conviction that He came forth from Grod. " Do ye 
now believe 1" It is welL But ye do not know 
yourselves. Your faith is much weaker than ye 
think. " Behold the hour cometh, yea is now come, 
when ye shall be scattered every man to his own, 
and shall leave Me alone : and yet I am not alone, 
because the Father is with Ma" We cannot hear 
such touching words without perceiving that He felt 
the pain of desertion and lonelmess. Do they not 
sound in our ears like the complaint of one from 
whom earthly friends have fallen away, and who 
looks in vain for earthly succour when he needs it 
most ? Nay more, are they not like the complaint 
of one who had a right to hope for better things — 
who was once surrounded by loving friends — ^by 
those who had not only professed their love, but 
proved it by giving up many things they valued for 
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his sake ? And yet, when a need or a trial, other 
and greater than they expected, came in the way, 
they proved that something was wanting to the per- 
fection of their love, by drawing back and leaving 
Him more desolate than if He had never known 
their attachment This, indeed, could not be the 
case with our Blessed Lord. Nothing came upon 
Him by 8iirpri86-He knew what waa in man, and 
needed not actions to testify the real strength or 
weakness of his inward principles. He foresaw from 
the first all that would happen to Him. He knew 
who would desert as well as who would betray Him, 
at the moment He caUed them to be His disciples ; 
and He called them not the less, because He knew 
also that, when grace came, it would triumph over 
nature and give strength to the weakest faith, and 
inflame the feeblest love with a power and endurance 
which death would be unable to extinguish. But 
still, though all this was clearly foreseen, our Lord 
felt and spoke as a man might do, when the reality 
was impending. And it is a touching as well as a 
consoling thought, that our Lord should have had 
the same sense of loneliness, the same feeling of 
desolation, as any of us might experience when we 
are cast upon the world with few or none to care for 
us, or it may be, bereaved of all whom we once loved, 
and who loved us in return, and forgotten by the 
world, or left perhaps to struggle with its adversities 
unaided and alone. 

Our Lord showed His real participation in our 
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human feelings by alluding in this tone of sadness 
to the weakness of His disciples, and His own sense 
of desolation when deserted by them. We can 
scarcely, with these words before us, be presuming 
too far when we say that He leant upon them for 
sympathy in His distress. He wished to keep them 
with Him. We might almost say that He endea- 
voured to protract the hour of separation which must 
inevitably come. He seemed, as it were, to linger 
over the sacred feast^ wherein He instituted the ban- 
quet of His love, as if unwilling to go forth upon His 
lonely path, though we know it was not so. He 
greatly desired to eat that passover with them though 
it was the last, because of its connection with the 
great and awful work of suffering on which He was 
bent, and more, perhaps, because then only when 
He was fulfilling the ancient figure, could He in- 
stitute the Blessed Eucharist, which was to restore 
and perpetuate communion between Him and all 
who are His. But He seemed to find solace in the 
company of those He loved, and the more because 
they were so soon to part. He would not be alone. 
" He bids them stay by Hitti and see Him suffer — 
He desires their sympathy, and takes refiige in their 
love. He gathers them around Him when He went 
forth to the scene of His passion in the garden ; and 
though He would not expose His agony to the eyes of 
all, he would not enter upon it all alone — He took 
with Him the three disciples whom he most loved 
and trusted, as if He found comfort in having them 



The Solitary, 31 

near Him. Even in that terrible hour when He must 
suffer alone, He sought their sympathy : * tarry ye 
here and watch with Me.' Again and again He 
returns to them as if seeking support and solace in 
their watchfdl love, and He speaks reproachfully 
when He found that the infirmity of nature had given 
way — * What ! could ye not watch with me one 
h(mr.^ O wonderfiil dread of loneliness ! O strange 
love of sympathy in Him who must have been ever 
solitary among men from His very nature — ^whose 
very sinlessness must have been a barrier to an entire 
community of mind with those whose nature He 
assumed, and who ei\joyed the conscious presence of 
angelic beings at the very time He was thus seeking 
sympathy from men.» 

But if He had not thus thought and felt, He 
would not have shared so thoroughly and perfectly 
in our humanity as we know' He did, nor would 
He have been so truly that man of sorrows whom 
prophecy so movingly portrays. He is represented 
as one looking about on every haad for some to 
lighten his grie& by participating in them — by 
filing for Sn and sympaLJg witt. hixa i^ 
them, if they could do no more. " Is it nothing to 
you all ye that pass by, behold and see if ever there 
was sorrow like unto my sorrow." " I looked for 
some to have pity on, but there was no man, neither 
found I any to comfort me. I looked on my right 
hand and beheld, but there was no man that would 
know me ; refdge failed me ; no man cared for my 
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soul. My friends and my neighbours looked upon 
my trouble, and my kinsmen stood a^EU* ofL . I am 
become a stranger to my brethren, even an alien to 
my mother's children." And then, when the dread- 
ful reality of His Passion came, the sense of utter de- 
solation, amid hosts of fierce and cruel men gnashing 
upon him with their teeth, is always described as the 
bitterest ingredient in His cup of agony. " go not 
from me, for trouble is hard at hand, and there is 
none to help me. Strong bolls of Bashan compass 
me round on every side; they gape upon me as a 
ramping and a roaring lion." 

There cannot be that forsaken creature upon this 
earth, who may not see his case, at its very worsts 
realized in his Saviour, and be sifre that He knows all 
its misery, because He has experienced it There 
cannot be a heart yearning for sympatby, or mouming 
the loss of those on whose love it reposed for comfort 
in trouble and solace in all the trials of life, who may 
not be weU assured that there is One above who can 
and who does sympathise in its loneliness — who has 
learned to pity the bitterness of solitary suffering and 
grief, unshared and unsoothed by any human tender- 
ness. He knew it aHl by his own experience. He 
felt what it was to be ** alone," when the heart most 
longs to pour its sorrows into the pitying ear, and to 
have the balm of human sympathy poured into its 
wounds. He looked for comforters, but there were 
none. There was no voice of love to drop words of 
soothing, of encouragement, or of peace, into the ear 
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stunned with the mockeries and blasphemies of cruel 
and bloodthirsty enemies — ^no heart into which He 
could pour the emotions of His soul, and find relief in 
the communication : " Of the people there was none 
with Him." He suffered alone, because He suffered 
as no man eyer suffered or shall suffer. And there is 
not that kind of anguish or of grief which He would 
not taste o^ in order, as it were, to conyince the suf- 
fering and the solitary, by proof of His personal expe- 
rience, that He knew intimately all their pains — all 
their wants — all the cravings of the heart and the 
affections, and that He was touched m&L the feeling 
of them ; so that no solitary pr afflicted soul might 
ever have the sense of desolation which so darkened 
and depressed His spirit, if only they would learn to 
live and converse with Him, depend upon Him 
more than upon creatures, and set His love above all 
earthly attachments. 

Stm farther to console and instruct the solitary, 
He himself, who gives us an example how man may 
feel the pain of desertion or of loneliness, and yet be 
guiltless, hath shown what to do that we may not 
feel wholly forlorn and deserted He hath shown 
us that there is One who will never leave us, if we 
do not cast away our dependence upon Him, or 
repose in creatures that trust which should be placed 
in Him alone. The very sentence which displays 
our Saviour's participation in the common feelings 
of our nature, in our need of sympathy in our 
griefs or joys — ^for joy would not be if there were 
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none to share it^ and grief is soothed and lessened 
when imparted — ^the very sentence in which our 
Lord shows us this, contains a cure for the sorrow 
which it expresses : " ye shall be scattered every man 
to his own and shall leave Me alone : and yet I am 
not alone, because the Father is with Me/' Though 
earthly friends and earthly help should fail, there 
was One who would abide with Him through the 
sad scenes of suffering and trial ; and though He was 
doomed to feel even that last and bitterest sense of 
desolation — ^the withdrawal of the Father's counte- 
nance, stiU He knew that though His heart must 
undergo that awM and most piercing anguish, still 
He knew that the Father was with Him — ^that His 
presence was still around Him, though He saw not 
its light nor felt its sweetness. '^ I am not alone, 
because the Father is with Me." This was his com- 
fort when left solitary. Our comfort is the assurance 
that our compassionate and loving Saviour, who 
knows what it is to be deserted and alone, will never 
forsake us, whoever may fall away fix)m us. What- 
ever imkindness, whatever neglect, whatever in- 
gratitude we may experience from men, we may say 
in His own words : " when father and mother for- 
sake Me the Lord taketh Me up." " Though in a 
little wrath He may seem to hide His fa^e from us 
for a moment, yet with everlasting kindness will He 
have mercy on us." And He hath pledged not only 
His loord of promise, but He hath done more, far more 
than that He hath instituted the blessed Sacra- 
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ment of the Eucharist, in which we may have him 
constantly present among us in His very Person, 
and through which He may unite Himself to every 
one of us individually ; by which He says : " He 
will dwell in us and we in Him." So that it is 
impossible that we should ever be alone, — ^impossible 
that we should ever be solitary as He was, so long 
as we have the blessed Sacrament among us. So 
long as we have It we have the means of union and 
of communion with Him and the whole compaoy of 
the redeemed in heaven and earth. The Lord of 
heaven, who once travailed in loneliness, sorrow, 
desolation, and suflPering, hath fixed His dwelling- 
place on earth, that He may be ever near us, even to 
our senses, if we strengthen the weakness of sense 
by the power of faith. He dwells among us under 
weak forms of material things, as He once dwelt in 
the body of our humiliation. I^t the soHtary and 
forsaken have recourse to Him, and they shall find 
light and comfort. They may be full of sorrow ; 
there may be " fightings without and fears within " ; 
they may be exposed to the frowns, the censure, or 
contempt of men ; — ^let them not fear ; they are not 
alone. Let them not seek the creature, who is 
weak, unsatisfying and faithless ; let them seek the 
Creator, let them hide themselves in that holy home 
which God has given us in His Church, and they 
shall find Christ who is all in all 



SERMON IT. 



THE BEEEAVED. 

St. John xix. 26, 27. — ^When Jesus therefore saw His Mother, 
and the disciple standing by whom He loved, He said unto 
His Mother, "Woman, behold thy son. Then saith He to the 
disciple. Behold thy mother. 

Our Lord's last earthward look was for His blessed 
Mother ; His last word addressed to human ear was 
to her. She was truly and beyond all others the 
Bereaved One; for never motiier was bereaved of 
such a Son, whom she loved as a Son, and adored as 
God : and never son stood in such relation to earthly 
mother, divinely conceived, and drawing His whole 
human existence from her — His sinless body from her 
pure flesh. No mere human motjier can enter into 
the affection with which the Blessed Virgin regarded 
her divine offspring — ^an affection compounded of 
maternal love, and the adoration of a creature to its 
Creator ; nor can human heart conceive the keen- 
ness of the pang which rent her bosom, as she stood 
beneath the Cross of agony on which He was sus- 
pended, to whom her soul was united by the most 
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intense devotion. The more intimate that union was, 
and the more she was exalted above us in perfection 
and in purity, the more intense was her perception of 
the sufferings of her suffering Grod and Son, the more 
intensely did she suffer in and with him. Every 
pang which pierced His sinless Body sent an answer- 
ing pang through her whole frame, penetrating her 
very soul with a sharpness which our grosser natures 
cannot comprehend. And He, on His part, in His 
twofold character, as the Son of Gkni and the Son of 
Mary, requited His Mother's love, and reciprocated 
her mysterious sympathy, by consoling her when the 
sword had sent its sharpest point through her very 
soul, as the aged Simeon, looking forward to this hour 
of anguish, had foretold it would, — "Yea, a sword 
shall pierce through thine own soul also ;" and surely, 
now if ever, was fulfilled this dark prediction, when 
the mourning mother stood beside the Cross of her 
dying Son. Deep and ineffable, no doubt, beyond 
every earthly mother's joy, was the joy of her who 
bore the Divine Redeemer of our race, and by that 
wondrous maternity reversed the doom of Eve, and 
became the mother of a chosen seed ; yet, as her 
Divine offspring was " the man of sorrows," no less 
than the life and joy of the new creation, it could not 
be but that she would have to share His sorrows. No 
one ever was brought near unto Him without being 
bedewed with some drops of that agony which was 
showered upon Him as a flood. Many a sad fore- 
boding must have filled even that stainless Mother's 
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bosom, with the predicted Bword ever suspended over 
her, more fearfiil from the very uncertainty of the 
nature of the evil it betokened, and of the time when 
she would be miade to feel the deep and deadly wound 
it would inflict Many a bitter grief must have 
wrung her heart as time went on, and that " sword" 
revealed itself.more and more, as He " whom her soul 
loved" was brought into collision with those wicked 
men, who had malice to devise, and power to execute, 
the most cruel designs against Him. 

Whether or not, from the first, a clearer know- 
ledge was given to the holy Mother, of what was 
meant by the predicted '* sword," than the sacred 
narrative seems to imply; and so she shared with 
her Divine Son that foresight of His Passion, which 
was for ever before His eyes — ^however this may 
have been, it is certain that the last terrible scene 
on Calvary did not come upon her unprepared. 
The disciples were forewarned of aU that was com- 
ing on our Lord, and we cannot suppose that He 
would withhold the same stem but loving instruc- 
tion from His blessed mother, whose heart was more 
with Him than that of any other human being 
could be ; for the mysterious relation between them 
did not destroy the Mother's love, nor the union of 
the Godhead and the manhood chiU the son's affec- 
tion in our Lord. St Matthew mentions three occa- 
sions* on which our Lord imparted to His disciples, in 

* St. Matthew xvi. 24; xvii 22; xx. 17. 
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the most solemn manner, the mystery of His Passion, 
saying, " the Son of man shall be betrayed unto the 
chief-priests, and unto the scribes, and they shall 
condemn Him to death, and shall deliver Him to the 
Glentiles, to mock, and to scourge, and to crucify 
Him." And if He took so much care to prepare 
them for what was coming upon Him, surely His 
holy Mother, who loved Him so intensely, and whom 
He loved in return, would not be excluded from the 
knowledge of circumstances which touched her deep- 
est and holiest affections. JN'o doubt, though it is 
nowhere mentioned. He communed with her of all 
things which were coming to pass, preparing her for 
them, aud soothing her troubled soul with those ac- 
cents of unutterable love which fall only on the ear 
of the holiest and most trusting. Though a myste- 
rious silence is around her during our Lord's ministry, 
she was not kept apart from Him, as some suppose. 
She was about Him, and His eye rested on her, when 
nothing is said of it, and there may have passed be^ 
tween them many communings of love which we 
know nothing of. We read that she came up with 
Him from Galilee to Jerusalem. Was she, through 
aU that journey, no nearer to Him than any one of 
the multitudes who followed Him? Did He who knew 
all human sorrows and sympathised with all — who 
was moved with compassion for the sick, the weary, 
and the hungry — ^who wept with the mourning 
sisters of Lazarus — did He go on His way regardless 
of her whom He owned as Mother ? Had He for her 
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no word or look of love which she might feed upon 
in her heart — ^no sweet and gentle word of consola- 
tion to sustain her amid impending trials — ^no token 
of tenderness and sympathy to soothe the bitterness 
of maternal grief under the prospect of agony and 
death which He had opened to her view ¥ This could 
not be. Everything that is good, and pore, and 
holy in human affection, was exemplified in Jesus 
in its most perfect form, and He who gave the com^ 
mand, " Honour thy Either and mother," taught 
obedience to it by his own example. Filial love 
glowed in His sacred heart, together with His bound- 
less love for lost man, and with that more limited 
affection which made the beloved disciple, and Mary, 
and her sister Martha, and Lazarus, dear unto Him. 
All these different ways, in which the one eternal 
principle of love manifests itself in the human heart, 
existed in beauteous harmony in His all-perfect nature ; 
and although they who do the will of His Father in 
heaven are to Him as brother, and sister, and mother, 
it is not to the exclusion of an equal or higher love 
to His Virgin Mother ; for she was all that to Him, 
and more, — not obedient only to the heavenly will, but 
that one of all created beings who was chosen to 
give of her substance to form the Body of Grod. She 
thus possessed a twofold title to His love, that which 
is common to all God's holy ones, and that which 
was peculiar to herself as the Mother of God. Aad 
we may be sure that He repaid her with a love sur- 
passing all that we can imagine of natural affection. 
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Now that tbe hour of her l)ereaTemBnt was at hand, 
He would not, we may be certain, exclude her from 
that foresight of His Passion which He imparted to 
His disciplesy nor leave her comfoitfess, without 
thoughts and oousolaiaons to mi!tigate-«»-though thej 
could not aTert — the inexpressible bitterness of the 
trial None oould wpeak to the mourner with accents 
ef healing power iilce His, because from none but 
Him did there go forth viHue with everj word to 
heal the broken heart as well as to cure the diseased 
IjoAj, When at the gates of Nsm He dried up the 
tears of the bereaved and widowed mother, can we 
suppose that He thought not of His own Mother, 
weeping beside the Cross, upon which her only Son 
was lingering out the moments of His earthly life in 
agony and torture, while to her was denied the privi- 
lege of doing one act of loving ministry about His 
sufiBsring body, wiping the drops of agony from HiiS 
brow, or presenting to His parched lips the cooling 
draught ? If the sight of the weeping mother's grief 
moved Him to compassion, much more may we be- 
lieve that the blessed Mary's sorrows were felt in the 
inmost heart of her Divine Son, and that He prepared 
her, by loving counsel and heavenly consolations, for 
the sword which was so soon to pierce her soul 

Yet when we hear the words, in which He ad- 
dressed her from the Gross, do they not sound cold 
and almost, unloving in our ears ? So much so, that 
some great saints have spoken as if these words them- 
selves were part of that sword which entered into her 

D 
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Bool ; not as if there could have been indifTerence ot 
unkindness in the loving heart of Jesus. Far from 
us be such a thought ; this could not be ; *^ haying^ 
loyed His own He loved them unto the end," which 
may mean that He loved them with an extreme de- 
gree of affection. And how deep must have been the 
interest which the Virgin Mother had in that sur- 
passing love ! But it was so terrible a thing to be 
bereaved of such a Son, and consigned over to a mere 
human love, that the very words of comfort awakened 
the most piercing grie^ by bringing the sad change 
before her with the most vivid reality, as words of 
love from the lips of the dying open the floodgates of 
human grie^ by suggesting the piercing thought that 
soon they will be heard no more. " Woman, behold 
thy son !" " Was not that word," exclaims St Ber- 
nard, '^Was not that word worse to thee thaa a 
sword passing through thy soul, and reaching even to 
the dividing asunder of soul and spirit ? ' Woman, 
behold thy son !' sad exchange ! John is given 
to thee instead of Jesus ; the servant for the Lord — 
the disciple for the Master — ^the son of Zebedee for 
the Son of Grod — ^amere man for the true God. How 
should not this word strike through thy most loving 
heart, since the bare recital of it rends our hard and 
flinty bosoms." Happier, we may think, was the 
penitent thief, to whom our Lord addressed those 
words of consolation — *' To-day shalt thou be with Me 
in Paradise." But to His Mother, the undeflled, the 
holy, and blessed one, He gave no consolation, other 
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than to bequeath her to one of His disciples as a 
mother, and him as a son to her. To the thief He 
promised Ufe and happiness with HimseK in Paradise ; 
to His Mother He spoke only words denoting separa- 
tion — ^words of love indeed, but words which con- 
tained no promise of re-union. More welcome surely 
to her would have been these sweet words, ** To-day 
shalt thou be with Me in Paradise," than the parting 
utterance of filial love, "Woman, behold thy son !" 
which indicated rather the privilege of the beloved 
disciple than the consolation of the suffering Mother. 
But so it is in the order of His providence and 
grace. The penitent needs comfort of a different sort 
than the true servant of God. The repentant thief is 
sustained amid the agonies of the cross by an imme- 
diate promise of pardon and acceptance ; the return' 
ing prodigal is received with greater demonstrations 
of rejoicing than the son who had never at any time 
transgressed his father's commandment ; the recovery 
of the lost sheep caused livelier sensations of joy than 
the safety df the ninety and nine which went not 
astray. The faUen and repentant needed the assur- 
ance of reconciliation, the faithful had established 
their place in the divine love ; in the one case it was 
joy in the recovery of the lost, in the other compla- 
cency in the good, which is far better ; as it is better 
to have been steadfast in all the will of God than to 
have fallen and repented. So to the penitent thief the 
dying Saviour spoke the sweet words of promise, be- 
cause it was necessary to allay his fears, and because 
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our Lord as a King was dispensing tibe rewards of His 
unseen kingdom. But His Hother^s place was evBT in 
His heart ; and well she knew it Enough fox lier 
consolation was the sligihtest token that she was re- 
membered. She neyer oonld doubt His loTe, nor 
ever be insensible of its sweetest influence fthinii^ 
upon her souL She, whose eveiy sense was pene- 
trated with an answering pang to that ^vdiich rent the 
tender Body of her Son, so that her paiticipation with 
Him is called (k>m27aa9ton^--«uffezing with Him in His 
Passion, and is likened to an internal maiiyidom — 
she must hare had an inward sympathy with His 
love, through which it was ever reflected on her soul, 
without the aid of personal intercourse or yisible 
manifestation. Enough £or her to know that she was 
not unregarded amid her sorrows; enough for her 
one look of that aU-pitying eye ; enough one word 
i&om those blessed Hps, whose accents breathed eter- 
nal life and undying lore ; enough for her consola- 
tion, and for our encouragement and example. No 
more was needed to give assurance that His thoughts 
were fixed upon her even in that hour of angnish, 
than His care to provide an asylum for her in the 
love of one whose inmost heart was open to Him. 
And no more is needed for our example, to show 
us that, in bereavement and in every earthly giief^ 
our consolation will be, where hers was found — at 
the foot of the Cross. Few may be the wordB of 
comfort, and fednt the touch of Gkxl's sustaining 
hand, in the first moments of a great sorrow; few 
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and scarcely felt, as the woids which fell upon the 
^ moamiBg Mother's " ear. Bat if we place ourselves, 
with her, at the foot of the Gross, and behold the 
Saviour suffering and dying upon it lor the love of 
us, and willingly resign ourselves to suffer because 
He suffered, a voice will issue itam it, saying *' weep 
not," and an unseen hand will draw us into theahel- 
tering wounds of Jesus, where we may hide ourselves 
and be at rest 

Nowhere but at the foot of the Cross will the 
bereaved spirit find true comfort and repose. Had 
Mary not *' stood by the Gross of Jesus," she would 
not have seen His eye of love, nor heard His voice of 
comfort, nor found the home of rest appointed for her. 
At first we read that many women which had fol- 
lowed Him fiK)m Galilee, ministering unto Him, 
^' stood ahx off beholding." But love could not be 
kept away from Jesus. The Virgin Mother and the 
two Marys, who seem to have been in dose attend- 
ance on her, drew nearer and nearer, making their 
way first through the rabble of blaspheming Jews, 
and then through the band of Boman guards, till 
they came and stood dose by the Gross of Jesus ; so 
dose that looks of mutual love could be exchanged, 
and the Saviour^s dying voice could readi their ears. 
There, by that Gross, was the refiige of suffering 
love. There the bereaved spirit found true peace in 
Jesus. And surely He, who amid His own agonies 
spoke words of comfort and of love to His mother, 
will not forget any bereaved soul, that places itself at 
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the foot of His Gross, there to gather coinage to bear 
its own cross, and to find peace and comfort in the 
love of Him who died for us. He who wept at the 
grave of Lazarus, must have a deep feeling for human 
woes. He who forgot his own intolerable anguish in 
love and care for His bereaved and suffering Mother, 
will never forget the mourner who suffers in the like 
sort. For the very sake of that holy Mother's grief. 
He will look down fix)m His throne in heaven, as He 
then looked down &om the Cross, and speak the 
words of peace, — "sorrow not as those who have no 
hope." He will provide a home for the desolate 
heart in the abundance of His grace. "I am not 
alone, because the Father is with me." Every earthly 
hope may be buried in the grave ; but still the be- 
reaved heart may say, " I am not alone ; the Father 
is with me." How can he be alone who has found 
Christ, and who sits under the shadow of His Cross ! 
How can he be bereaved and alone, who has found 
his homeiwith the chosen in the "new Jerusaleni, 
the Mount Sion, the city of the living (xod," where 
he is joined to the great company of the redeemed — 
to angels and the spirits of just men made perfect ! 
This is the privilege we have in the Church — ^thatwe 
never lose those who are in Christ ; and so in the 
truest sense may we be said, never to be bereaved. 
We lose noneHf they be Christ's; they only go before. 
In sight only are they separated firom us. They are 
in Christ, and we are with them in the same Body ; 
WQ are members one of another as much as ever. 
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Christ's Cross hath united both worlds into one. By 
that sacred wood He hath bridged over the great gulf 
that divided them. There is now a gulf only between 
the holy and the lost There is no separation, then, 
except to sight, in the church and kingdom of our 
Lord. To all our bereaved ones we may say, " Be- 
hold thy mother !" Thou possessest all whom thou 
hast lost In the Church thou hast a mother, in 
whose bosom thou possessest all who were ever thine. 
The Church loses none but the ungodly. She re- 
members all her true members. She never forgets 
them any more than Christ foigets them. She em- 
braces them all, loves them all, prays for them all, 
offers for them all the most holy Sacrifice ; making 
heiself the medium of communication between the 
two worlds, shedding Hght, and peace, and comfort 
upon this dark scene of sorrow and trial, by leading 
aU to the exhaustless fountain of the Saviour's grace; 
saying to the mourner '^ weep not ;" in Christ is all 
consolation ; and to the bereaved, fear not ; thou art 
not alone, thou canst not lose any who are worthy 
of thy love. In Christ they hve, and thou shalt see 
them again, and thy heart shall rejoice. 
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B011AH8 y. 8. — God oommoDdeth His love towards m, in that, 
while we were yet dimen, Christ died for vs. 

Thib is Good Yiidiay, Ihe darkest and mosi monmfal 
day in the whole ciide of the Ghuich'e year. On 
this day the darkest deed that human wickedness 
ever perpetrated, was peifonned upon Mount Cal- 
vary. The Lord of nature was nailed to the Cross^ 
hy the hands of His own creature^ amid the jeeri^ 
the laughter, and the ydls of execration of the 
miserable beingB whom He came to seek and save; 
for whom He was willing to die. Hell triumphed 
because the woild's Bedeemeir seemed to be defeated^ 
and the victory of sin secured, and Satan's empire 
established beyond the risk of overthrow. " He 
saved others ! " the devil prompted the blaspheming 
priests and rulers to exclaim in impious derision, 
'* He saved others, Himself he cannot save ! " He was 
weak, helpless, and expiring in agony on the tree of 
scorn, and all His work had Mien to the ground 
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'^ He is become weak as one of us;" for how can 
the dying rescue the dead from Him who had the 
power of death, aud whose strong hand appeared to 
have seized the Deliverer in its relentless grasp. 
How could the dead save the Hying; how could 
He who was crucified as a malefactor between two 
thieves— how could He be that mighty One who 
should have redeemed Israel. So argued the chief 
priests in the triumph of their malica So reasoned 
the devils in their daik council against the Loid 
and against His anointed. 

This was the work of Good Friday ; and yet by 
one of those paradoxes, which so much abound in 
the spiritual kingdom, we call it " Good," though it 
seemed to be the very p«mer and triumph of evil 
But God works His will out of the conflict of op- 
posing principles. The victories of His kingdom 
and its highest privileges spring team contradictions. 
Out of that which our Lord calls the very hour 
given up to man for working the power of his evil 
will, the very ^ hour and power of darkness^" when 
human malevolence and earthly power combined 
with hell's undying enmity against God; — out of 
that very combination of all that was most malevo- 
lent in earth and hell, the Lord caused to spring forth 
the greatest good. From death came life, and out of 
daxkness arose light which shall know no waning 
Justly, therefore, may we glory in the contradiction 
which calls the darkest and saddest day the world 
ever saW"— ^^Good," the day which sends its in- 
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ftnence deepest and widest into all kaman 
for " Grood " would have perished from the destiny 
of man, had Good Friday, with its darkness and its 
sorrow, not come. It was a terrible condemnation of 
sin — ^not the wickedness of those alone who cracified 
the Holy One and the Just — ^but a terrible condem- 
nation of all sin ; and one end of our Lord's Passion 
was to show us what sin really is ; for we do not 
know it— ^no man knows it in the Ml depth of its 
malignity. A terrible and most hateful thing it must 
be beyond all the powers of human imagination to 
conceive, since it needed the agony of the Son of 
Gk)d, and His death upon the Cross to teach us what 
it is. ' 

People do not realise the exceeding evil of sin, of 
even one sinu They do not consider that it not only 
does harm to themselves ; that they contract guilt, 
and incur punishment for having committed it \ but 
that it introduces evil and disorder into the whole 
creation, and alters the relations of things in the in- 
visible world, and has an effect everywhere. "We 
know that one sin of the first man altered the con- 
dition of the whole creation, visible and invisible, 
and introduced some dreadful blot into the tiniverse, 
which must be wiped out before creation could be- 
come what it had been, or rather before the evQ of 
that one sin could be repaired ; for the creation will 
never become what it was, never be again pure and 
innocent, never be as if sin had not been in it. It 
will " groan and travaQ in pain together," till the 
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coBsummation of all thmgs. It is not the rational 
creation alone whose order and happiaess hare been 
disturbed by the sin of Adam, but the very earth 
itself out of which he was taken ; the ground was 
accursed, and all mankind were made mortal and 
miserable in consequence of it, — sorrow, suffering, 
and death eternal are the fruits of it 

What a fearful thing it seems, when one reflects 
upon the eternity of its consequences — ^thinks, in 
the first place, how it turned legions of angels into 
devils, and, then, that thousands upon thousands of 
immortal creatures wiU be consigned to eternal misery 
because of it I And yet what a brief space is allowed 
them in which to sin ! The few years of their life 
here is all that they have ; and what are they in the 
endless ages of their duration 1 And what are their 
sius in comparison of the punishment which will 
follow 1 — actions done and over in a moment, which 
pass away, often leaving no trace behind, no effect at 
all, which should produce such tremendous conse^ 
quences ; and yet they lead down to hell, and to an 
abode of endless anguish with the devH and his 
angels. 

We cannot even imagine the intensity of the evil, 
which must be inherent in siu, which could thus 
introduce a new element, as it were, into creation, 
in opposition to the goodness of Grod, — ^an element 
which will never cease to operate; for though the 
reign of sin shall come to an end, the evil of it has 
an imperishable existence ; it will last as long as the 
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bleesednesa of Gkxl's elect Deep beyond ail created 
thought must be the eyil which thus bean upon it 
the seal and stamp of eteomal lepiobatimi ; and 
bxings into ezistesee an antagonist power to tiie 
Almightyy which wais, so to say, against His Tery 
existence, and renders it necessary to the nniversalitiy 
of His sway that it ahoold be OToroome in that very 
nature which had sinned The means taken to gain 
that victory is the tmest expression of its evil The 
Cross alone is the measure of it^ as it is of all thiogs 
else. We are there taught that God took our fiesli, 
and descended into this created system and made him- 
self subject to its laws that he might enter into conflict 
with the power of sin and subdue it. And in Hie 
issue— in the death of God Incarnate, we see what 
sin is in itseL^ since no one less than God could 
oTcrcome it, and J56 could not gam the victory ata 
less costly price than His death upon the Cross. 
This is what we are taught respecting sin, whidi 
comes so easy, and so natural to ns—- which we 
make friends with— which we sometimes make a 
jest o^ and cherish in our bosoms as a thing we love. 
" Good Friday " draws away the mask from it and 
shows its features in all the hideousness of their 
deformity, and reveals the deadly enmity there must 
ever be between it and God — '' God sending his Son 
iu the likeness of sinful flesh, condemned siu in the 
flesL" This is what we see on one side when we 
behold the Incarnate God suffering and dying upon 
the Cross. This is what we must look to in order 



The PmUerd,—L 59 

that we may know sin, what it is in itself — ^what it 
is in relation to God and to all goodness and truth, 
to all loye and joy in llie creation — and that we may 
learn to hate and detest it as tiie enemy of our own 
fionls— ~as a monster which will first deoeive and 
then deyour ns, soul and body. 

But it is not for this that we call it ''Good 
Friday." This would only ^ow how terrible our 
destiny is, — how hopeless our condition, — to have to 
wrestle with such a fearful enemy, of whom we are 
so offcen overcome and brought under bondi^. But 
the same day, — ^the same acts, — the same awful suf- 
ferings, which reveal God's hatred of sin, manifest 
also His love towards man. '' God commendeth His 
love towards us, in that, while we were yet sinners, 
Christ died for us." Therefore do we call this, the 
most moumfbl of aU days, '' Good," because the Son 
of €k)d, in His Passion, while He condemned sin, 
atoned for it '' Surely He hath borne our griefe and 
carried our sorrows," '' all we, like sheep, have gone 
astray, and the Lord hath laid on Him the iniquities 
of us aU." '' He was wounded for our transgressions ; 
He was bruised for our iniquities ; the chastisement 
of our peace was upon Him, and by His stripes we 
are healed." '' He gave Hrmself for us, an offering 
and a sacrifice to God for a sweet-smelling savour." 
^ He gave His life a ransom for all " ; and shed His 
blood for the remission of sins ; — ^not the sins of this 
man or that, but the sins of the whole world. All 
w«re laid upon Him ] — ^He groaned under the heavy 
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and insupportable burden of tbem all j — ^all at once — 
all ruahed upon Him like a flood — all gathered about 
Him in one inuneasuiable mass, and weighed Him 
down heavier than the Gross under which He sank ; 
and He bore them all, all the unnumbered millions 
of sins which have defiled the creation since the fall 
of Adam;-— He bore them all in His agony, and 
carried them up with Him to His Cross, that He 
might offer to God's justice a complete and perfect 
satisfaction for them by the merits of that Sacrifice, 
which the taking of the manhood into Grod rendered 
of infinite value. 

In this, surely, was manifested the love of Grod 
towards us ; — His Son dying to save us, opening in 
his very heart a fountain for sin and for uncleanness, 
in which the stain which sin had brought upon crea- 
tion might be washed away. ** Good *' surely was 
the day which, saw this work of unspeakable mercy 
accomplished, though dark and fearful was the deed 
which wicked men perpetrated, and awfiil and most 
mysterious the agonies of the Incarnate God, wrestling 
with sins which He could never know, and yet bore 
the penalty of, groaned and travailed under as if they 
had been His own. Yet out of this darkness arose 
light The true light was for a moment extinguished 
that it might be again rekindled, never more to go 
down, but to shine with sweet and enlivening beam 
upon every soul that looks to the Cross. " Herein 
is love, not that we loved God, but that He loved 
us, and sent his Son to be the Saviour of the world." 
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" Grod conunendeth His love towards us"— He shows 
it— makes it clear and manifest as the sun — appeals 
to us if He could have done more for our salvation, 
or shown us more fevomv— more love— more willing- 
ness to be reconciled, than by sending His Son to 
die for us upon the Cross. '^ Say to them that are 
of a fearM heart, be strong, fear not, behold your 
God will come and save you ! " What can we have 
now to fear if we flee to the Saviour's Cross as our 
refuge horn sin, as weU as from its penally-^ He 
died to condemn sin as well as to atone for it — and 
if we flee to the Cross in order to condemn sin in 
ourselves by true repentance, seeking to be made con- 
formable to Christ in any way He pleases, then need 
the sinner fear nothing. He cannot appease the 
wrath of God by anything he can do himself, but 
there is One who can appease Him — One who has a 
satisfaction perfect and all-powerful to offer Him — One 
who, hung upon the Cross, lifted up towards heaven, 
with his arms spread abroad pleading for the fallen. 
" sweet day for penitents !" says an ancient saint, 
" sweet day for penitents ! To-day sin is taken 
away, and shaU the sinner despair "1 K you are 
unable to render due satisfaction to offended Justice, 
look upon Jesus suspended on the Cross. He is 
making satisfaction for you — He is bearing the 
penalty which you should have borne — He is doing 
penance, as it were, for your sins, blotting out th^ 
haiidwriting which was against you, and taking it 
out of the way, nailing it to His Cross ; and so it 
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may be said, by a sort of exaggentioii, He hath 
made God a debtor to lus, obliging Him, as it weire, 
to pardon the penitent, because the penance and 
satisfaction have been duly paid ; aad tiie saying, 
though apparently exaggerated, is no more than tiie 
Apostle asserts, that through Hie satis&ction of 
Christ, God's justice is pledged for tiie foigiyeneas of 
the penitent, so that it wookL be a £ulnre of the 
Divine justice and truth, to withhold pardon if the 
conditions are fulfilled,-— *' K we confess our sins, 
God is Mthfiil and just to foigive us our sins," — 
not merciful only, but ** Mthful and j\ist" It k in 
a manner a debt which He owes us — a promise He 
hal^ made us, which His faithfulness binds Him to 
peif onn. Wonderful love of God— wonderful power 
of Christ's intercession— wonderful virtue oi the 
Cross thus to bind our pardon to the sure anchor ci 
the Divine justice and truth ! The Innocent One 
was made a victun for our sins in order that for- 
giveness through His merits might belong to us of 
right; and so David prays God to save him, not 
only for His mercy's sake, but likewise for the sake 
of His justice. ^' In Thee, O Lord, have I put my 
trust ; deliver me in Thy righteousness," or in Thy 
justice — ^for the meaning is the same. God, to give 
to the trembling heart of the penitent all possible 
assurance of forgiveness, makes it part of His jusHee 
to accept the sufferings and death of the Incarnate 
Son as a ransom for all who truly repent and confess 
tiieir sins. 
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But wonderful is the love of Jesus — love so 
strong, that it hound Him to the Cross with a force 
more powerful than the nails which pierced His 
blessed hands and feet ; a love so great that it 
brought Him from heaven to earth, not only to ex- 
piate our sins, but that He might be capable of feel- 
ing compassion for us. Compassion implies experi- 
mental knowledge of the pain or evil endured, which 
cannot be without suffering ; but God cannot suffer 
nor feel compassion or sympathy with the sufferer. 
Therefore St Paul says, the Eternal Word became 
man, capable of suffering ; and similar to other men 
who are capable of entering into each other's feelings, 
and suffering with them who suffer. And He did 
this, that He might be a " merciful High Priest in 
things pertaining to God, to make reconciliation for 
the sins of the people, for in that He Himself hath 
suffered being tempted, He is able to succour them 
that are tempted ; " therefore the apostle says, " we 
may come boldly to the throne of grace," without 
any fear of being rejected, or being hardly dealt with, 
as we might be by a stem judge, incapable of under- 
standing us, or making allowance for us. We have 
One to intercede for us who is fiill of love — ^fiill of 
sympathy for us ; who knows our infinnities and 
pities them. "We have not an High Priest who 
cannot be touched with the feeling of our infirmities," 
for he did feel them, " being in cdl points tempted 
like as we are, yet without sin." " Wherefore let us 
come boldly to the throne of grace, that we may ob- 
tain mercy and find grace to help in time of need" 
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Galatianb ii. 20. — Who loved me and gave Himself for me. 

It is a great and wonderful truth that we com- 
memorate to-day, and not more wondeifiil than 
blessed, — ^that "Christ loved us and gave HimseK 
for us, an offering and a sacnfice to God for a sweet 
smelling savour — " a saorifice of such value, so ac- 
ceptable, so prevailing with God, that it went up 
like sweet incense to please Him, as it were, and 
make Him propitious to ua. This was the Tirtue 
and effect of Chnst's sacriiice. It reconciled God, 
soothed His anger, to speak in human language ; was 
grateM to Him, as a sweet savour is pleasing to 
human sense. It was a sacrifice not limited in ex- 
tent It was not for this or that person of the fallen 
race, — ^not for the many or for the few, but for alL 
" He gave Himseli^" Si Paul says, ^ a lansom for 
aU.^^ ** He is the propitiation for our sins,'* says 
St. John, " and not for ours only but for the sins of 
the whole world." And " as by the offence of one 
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judgment came upon all men to condemnation, so by 
the righteoufioiess of One, the free gifb came upon all 
men to justificalion of life." " We judge that One 
died for all because all were dead." " God so loved 
the ^vorld that He gave his only-begotten Son." 
And so, when the appointed Victim appeared he was 
hailed by the Baptist, — " Behold the Lamb of God 
-vlrhich taketh away the sin of the world." 

This is one important view of the great truth 
which the commemoration of Good Eriday witnesses : 
" Christ died for our sins." He did not die to teach 
«« how to die, though it is the lesson which we learn 
£rom His blessed example, better than from all the 
heroic deaths which the world has ever seen. He 
did not die to teach us how to suffer for truth, 
though He does teach us better than all the con- 
fessors and martyrs. He did not die to illustrate 
the most perfect specimen of humanity which ever 
appe£U^, or to exhibit human nature brought to 
perfeclaon in its noblest attitude, bearing evil with 
the most perfect resignation, — ^though He did ex- 
hibit the only perfect specimen of human nature, 
and gave ^e most illustrious example of fortitude, 
patience, and charity, and of all virtues. This is all 
true, and whatever else may be said for the exalta- 
tion of human nature as exhibited in Him ; but for 
none of all these ends did He die. '^ He died for 
our sins, and not for ours only, but for the sins of 
the whole world." For this cause, and this only, 
did He come into the world in a passible nature, 
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and suffer death upon the Cross ; and thotigh Hia 
conduct in His Passion, and in the last scene of it 
on Mount Calvarj, be full of the most engaging 
lessons, yet is His sacrifice upon the Cross, that one 
point to which the mental eye turns as the very 
central truth which Good Friday inyolvea We me- 
ditate upon His sufferings, the various pains and 
agonies which He endured, in order that ive may 
be enabled to reaUze more perfectly the immense 
love of our blessed Saviour which niad» Him sub- 
mit to such imparalleled griefs, and so estimate more 
fully the vast and inappreciable importance of re- 
demption through His blood. '^ Christ gave Him- 
self for us as an offering and a sacrifice to Cod." 

This is the great truth of Cood Friday, and we 
say He gave Himself for all as well as for us — He is 
^' the Saviour of all men j" and the doctors of the 
Church dwell upon the universality of redemption 
with peculiar emphasis, noticing how He shed His 
blood for the very enemies who crucified Him — ^for 
the very men who perished in their unbelief — nay, 
even for Judas, the son of perdition, as well as for 
Peter, the foundation of the Church. He shed His 
blood for the thief who blasphemed Him, and died 
in his blasphemy, as well as for him who gained 
Paradise by his confession. He shed His blood for 
the saved and for the lost — ^not alike, it may be ; not 
alike certainly in its application to individuals, but 
alike in its infinite and boimdless merits, which em- 
braced the world, and would have washed away the 
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deepest stain which defiled the hnman soul. There- 
fore, the Lord was crucified that His loving arms 
might be stretched out in token of His -wide-spread- 
ing and all-peivading love, which longed to embrace 
the whole world, Mend and foe, that all through 
Him might be saved. 

The text opens another view of the same great 
doctrine, more limited in its application, and by that 
very limitation, more consoling — ^because more per- 
sonal, more individual To think of Christ dying for 
the whole world of the ungodly is a thought suggest- 
ing the vastness and infinity of t^e Divine attri- 
butes, extending over aU creation ; and in that bound- 
less infinity single individuals seem to be lost as if 
what comprehended all, and extended to all, did not 
reach to particulars — ^as if it oveiiooked- the special 
needs of some one person more than another — ^as if 
the blood which was poured out for the whole race 
was not shed for each one as much as for aU — as if 
that all-embracing love which bound the Saviour to 
His Cross had not contemplated each man singly — as 
if that Eye, which in its pitying gaze took in all ge- 
nerations from Adam to the latest bom of his pos- 
terity, had not seen and pitied the miseries of every 
faUen soul, which goes to make up the aggregate of 
those countless myriads. But the text shows us that 
it is otherwise ; it brings the Passion of Christ and 
His redeeming love home to every heart It shows 
that there is not one soul which the Saviour did not 
look upon as He hung upon the Cross — ^and which 
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He did not pour out His blood to redeem — ^which 
He did not long to draw to Himself and bmy, as 
it were, in the depths of His irounded and bleeding 
heart. " Christ loved me and gave Himself for me." 
This is a truth as important as the other. It is a 
great truth, and much to be dwelt upon and valued, 
that the Divine Saviour suffered for the redemption 
of aU mankind ; but it is not less true that He suf 
fered for you and me in particular. So that while 
the blessing of redemption is common to all, it is at 
the same time a benefit peculiar to each one of ns. 
The sun shines on the whole world, but his light is 
not diminished in my regard from being diffused on 
innumerable other beings. I enjoy as much of it as 
if I were alone in the world The same may be said 
of the Incarnate Word— the great Sun of Righteous- 
ness — of the sufferings He underwent, and of the 
sacrifice He offered up to appease the wrath and 
satisfy the justice of His Father. " The Lord laid on 
Him the iniquity of us all, and by His stripes we 
are healed" But His sacred Body received not one 
stripe ; nor did one sorrow pierce His spotless Soul, 
except on my account ; He was wounded for my 
transgressions ; His stripes were borne in order to 
heal the sores of my diseased souL I am beholden 
to Him for all He endured, just as much as if 
others had no share iu His sufferings, and He had 
gone through every step of His Passion solely for me 
— ^to merit for me only the remission of sin — ^to ob- 
tain for me alone deliverance &om condemnation— ^to 
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restore me to the fdendahip of God — and to le-open 
for me the gates of heaven, shut upon me by my 
own indlTidual offences as well as by oiiginal sin, in 
which all men participate. So that you, and I, and 
every one of the sons of Adam, may truly say, and 
ought to say in the words of the Apostle — " He 
loved we, and gave Himself for me." 

Yes, may every penitent sinner say, with as much 
confidence as St. Paul could ; during His bitter Pas- 
sion, the Saviour was thinking of me — His love was 
jfixed upon me, as if I had been the only one who 
«tood in need of redemption — His whole Blood was 
poured out for me, as much as for those blessed ones 
who have washed tiieir robes and made them white 
in that cleansing stream ; those loving armB were 
stretched out for me with the same longiug desire to 
enfold me in their loviog embrace, as for the be- 
loved disciple who leaned on His bosom, or His 
blessed Mother who wept at the foot of the Cross. 
While He desired to draw all men unto Himself, 
He desired as much to draw me^— for me He emptied 
Himself of all — ^for me He assumed a body of flesh 
— ^for me He suffered every pang which rent His 
spotless Soul — ^for me He expired upon the Cross — 
for me He vanquished death — ^for me He opened the 
kingdom of heaven. Not one individual was for- 
gotten — all were present to Him in the hour of his 
atoning suffering. He presented every one of us to 
His Father in that mysterious and awfiil Sacrifice 
which cleansed heaven and earth from sinful stain. 
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This is what every ledeemed soul may say, how- 
eyer lonely and desolate amid the unknown mnlti- 
tudes for whom Christ died ; in every moment of 
inward or ontward tronble he may say '* Christ loved 
me" When forsaken of all the world, with none to 
love or care for him, he can say Christ loved me ; 
Christ careth for m6, for He gave Himself for me — 
for me whom no man regards. In the deepest de- 
jection of spirit — ^when the soul is void of inward 
consolation — ^when all is dark and desolate within, 
and a voice seems to whisper that Grod has forsaken 
him, he can answer the evil thought by saying — 
Christ loved me and gave Himself for me; and if He 
thought upon me in His Passion, how should He 
forsake or desert me in the day of His power ? 

This is the second view — a comforting and sus- 
taining view — ^which we may take of the apostle's 
words, but there is another, arising also from the 
commemoration of Good Friday. If Christ remem- 
bered us in E[is Passion, and thought of each one of 
us with love, may it not also be, nay, is it not cer- 
tain that of many of us He thought with sorrow, 
and that it was this thought which sharpened the 
agonies of His Passion ? He thought of our sins, 
by which we would render all that He endured of 
none effect K we were each one of us present to 
His all-seeing mind in the hour of His sufferings, 
our sins must have been present to Him. He mast 
have seen them all — seen all the sins which men 
would commit after His death, as He saw all the sins 
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that were committed before His Incarnation.. And 
if He suffered for the redemption of the transgres- 
sions that were under the first testament, He must 
have suffered also for those that were under the 
second ; and most keenly of all must He have suf- 
fered for tJiem, because, to all their intrinsic sinfal- 
ness was added the guilt of ingratitude for His ex- 
ceeding love in dying for us. And tiiis was indeed 
the keenest pang He suffered, the bitterest drop in 
that ocean of trouble which encompassed Him on 
every side. 

It was not so much the thought of His Passion 
that made the Lord sorrowful, as the ingratitude with 
which mankind would repay His love. It was this 
ingratitude which made Him weep in the stable of 
Bethlehem, which caused Him to sweat blood in His 
agony in the garden, which filled Him with such 
sorrow, that He say& it was alone sufficient to make 
Him die — "My soul is exceeding sorrowful even unto 
death;" and finally, this ingratitude it was which 
caused Him to die in desolation, deprived of all 
consolation, on the Cross ; for then He suffered that 
pain of loss — ^the loss of God's countenance which is 
sharper than any pain of sense. He suflfered it on 
account of our sins, and yet He suffered it that we 
might be freed, not from suffering, but from being 
deserted as He was. He has left us suffering, as 
something we may return to Him for His infinite 
love : — and if we had learned of Christ we would 
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deem it a blessed thing to be allowed to suffer some- 
thing for that God who suffered so much for us. 
. It was this desire of returning love for love, which 
made the saints hunger and thirsty not for houoors 
and pleasures, but for sufferings and cont^npt. This 
made St Paul say : — '' Grod forbid that I should 
glory save in the Cross of our Lord Jesus Christ." 
His whole desire was to ^ win Christ and to be 
found in Him," which he knew he could not be 
without being conformable to Him, without being 
fixed with Him to the Cross ; and when he felt the 
pressure of the Cross upon him^ he then found the 
true experience of hfe, because his own natural 
power could not sustain him under it ; ^' I am 
crucified with Christ, nevertheless I live, yet> not I, 
but Christ liveth in me ; and the life which I now 
live in the flesh, I live by the £Edth of the Son of 
God, who loved me and gave Himself for me." 



SERMON VII. 



SAMUEL DISQUIETED.* 

1 Samuel xxriii. 15. — ^And Samnel said to Said, why hast thou 
disqnieted me to bring me up? 

Thssb words are t^en from the hifitoiy of that 
strange and perplexii^ soene which took place at 
Endor the night before the last fSatal battle in which 
the unhappy king of Israel lost his life and kingdom. 
It reveals the last stage of his miserable downfal, 
and what is very fearftd and alarming, he seems to 
have felt the fiill bitterness and horror of his situation, 
and yet had not power to repent He says, more in 
sadness, one would think, than in haughty obduracy, 
'^ God is departed from me and answereth me no more, 
neither by prophets nor by dreams," — and, because 
Grod would not answer him, he had recourse to the 
devH He went to a woman who had a fanuliar spirit, 
one who, by some means unknown, but by means 
most wicked and unhallowed of course, had obtained 
influence over evil but powerful beings of the unseen 
world, who had been brought to do her bidding, or 

* Easter Eve. 



€8 Samuel Disquieted, 

for their own ends to serve her, and through whom 
she had acquired, however incomprehensible it may 
seem, a degree of control over departed spirits. Saul, 
miserably fallen and degraded, said, '' Bring me up 
Samuel." The vision startled both The woman 
cried out with a loud voice, and Saul stooped with 
his fiace to the ground, and bowed himsel£ The 
spirit said, " Why hast thou disquieted me to bring 
me up 9" Saul answered, '^ I am sore distressed; for 
the Philistines make war against me, and God is de- 
parted from me and answereth me no more, neither 
by prophets nor by dreams ; therefore I have called 
thee that thou mayest make known unto me what I 
shall do." Then said Samuel, "Wherefore then 
dost thou ask of me, seeing the Lord is departed from 
thee and is become thine enemy f " and then he pro- 
ceeded to announce to the king of Israel his approach- 
ing defeat and death ; or as it is said by the son of 
Sirach in the book of Ecclesiasticus, "After his 
death he prophesied and showed the king his end, 
and lifted up his voice from the earth in prophecy, 
to blot out the wickedness of the people." 

This is the history, and it is confessedly a per- 
plexing case — more especially perplexing to the in- 
credulity of an age like this, and therefore it has been 
held by some to be altogether a delusion, or else a 
vision as far beyond the expectation of the woman 
who pretended to evoke the spirits of the dead, as 
it was startling to the King of IsraeL But it is 
not necessary to our present object to inquire into 
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the case itdelf* We are not concerned so much with 
the fjEU^t as with the inference that arises from it 
This much only would we observe upon it, as in^ 
troductory to what is to follow in connection with 
our present observance, and that is, that the case 
is plainly related in the Bit)le as a history. The 
king of Israel believed that the woman possessed the 
power of which he desired to avail himself and the 
divine law itself supposes that there were persons 
who had it, and it denounces them as persons most 
guilty in the sight of God — to whom none of Hia 
servants could resort, without in a manner disowning 
Him and pledging themselves to His enemy. We 
have no need, therefore, to look upon it in any other 
way than as the literal history of a fact, how strange 
or perplexing soever it may seem to us. Our per- 
plexity arises principally from a mistaken behef that 
all things were formerly as they are now ; that it was 
all the same with God's servants, both living and 
dead, before Christ came, as it has been since ; and 
that evil spirits had no power, either more or less, 
than they have now ; that, in short, Christ's advent 
and work of redemption has made no difference to the 
world, visible or invisible, except that it has given us 
a new object of Mth This mistake will be found at 
the origin of all that strange hardness of belief which 
men display when questions arise about the power of 
spiritual beings, or the intercourse between the two 
worlds — a hardness of belief which would turn a 
great deal of the faith of Christianity into scepticism, 
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and make mach of the Bible quite unreal — a mere 
delusion — ^fiill of great words and little meaning ; or, 
according to the popular view of the matter, that it 
speaks the language of the age in which it was 
written^ when that language was false, just the same 
as if it had been true ; and because the world believed 
that persons had a real intercourse with unseen 
beings, and that evil spirits exercised a real power, 
the Bible spoke as if it had been true, though all 
the while it was a mere popular delusion ; and by 
this means, which borders, it will be seen, very 
closely upon infidelity, we lose all sensibility to one 
great branch of Christ's redeeming love, and ail 
thankfulness for the great privilege we enjoy in con- 
sequence of it. 

We begin, therefore, by asserting, as a funda- 
mental truth in the doctrine of redemption, that 
neither the dead nor the living are in the same 
state now as they were before Christ died. It is 
better — &r better with both. '^ To this end Christ 
both died, and rose again, and revived, that he might 
be Lord both of the dead and living." This, St 
Paul asserts, was the end of our Lord's Passion and 
Eesurrection, to acquire a dominion, which some- 
how He had not before, over both worlds, — over 
both the dead and the living. The state of neither 
could be what God in His love and mercy intended 
it to be, till his blessed Son took upon Him our 
nature, and suffered in it, so cleansing it through 
the infinite virtues of the Eternal Spirit, and then 
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carried it, in union with His own (jodhead, through 
all the states in which fallen man had been, sin 
only excepted. He passed through them all in our 
fleshy and conquered in them all,— established His 
dominion as the Incarnate Bedeemer in both worlds, 
and over the dead and the living aKke. So that 
such a scene, as that related in the Book of Samuel, 
cotdd not take place now. It is not in the power of 
any being, whether human or angelic, good or evil, 
to " disquiet " the spirits of the departed just There 
is no power in earth or heU which could call up the 
spirit of a saint £rom its mansion of rest, because 
Christ's dominion is absolute and universal in both 
worlds. 

But the very fact that this is asserted as a new 
doctrine, — a doctrine resulting firom Christ's work of 
redemption, implies that it was not so always ; — 
that there was a time when the dominion of Christ 
as mediator between God and man was not estab- 
lished over all, — ^when the spirits of Grod's servants 
had not acquired a place of undisturbed rest as they 
have now, — ^when they might be disquieted — when 
they were not altogether free from some mysterious 
and awful power of the evil being. It seems a very 
fearM thought, yet it may be necessary to entertain 
it in order to enhance the transcendent greatness of 
our deliverance in Christy and to show the full extent 
of it ; — since it rescued us from the last remains of 
that power, which the devil gained over all the 
descendants of the Mien Adam ; a power which did 
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not quit its hold when the spirit went hence, till 
Christ came with His strong and conquering arm to 
pluck the prey out of the lion's mouth. And this 
seems to be the meaning of what Si Paul says in the 
Epistle to the Hebrews : '' forasmuch, then, as the 
children are partakers of flesh and blood. He also 
Himself took part of the same, that through death 
He might destroy him that had the power of death — 
that is, the devil, and deliver them who, through 
fear of death, had been all their lifetime subject to 
bondage." But how could the devil be said to have 
the power of death, except through some mysterious 
influence which the fiedl had given him over those 
whom his wicked devices had made subject to death ; 
— and how could our Saviour's death be said to 
destroy him, except that it put an end to that my- 
sterious power — ^that by means of it the Son of Grod 
went to that place where the devil held the spirits of 
the departed under some sort of bondage or control, 
and set them free from his power — not destroying 
Satan himself in his personal existence, but over- 
throwing his empire over the souls whom Christ 
came to redeem, and setting free those whom he had 
held captive. 

Now it is not at all difficult to imagine that before 
this conquest which our Saviour won, the devil may 
have had a power over the spirits of the departed, 
which he has lost since, as we know that he had a 
power in the visible world which Christ has restrained 
by means of His own kingdom, which He has set up as 
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an antagonist power to the empire of darkness. It 
might be, then, that an evil spirit had power to " dis- 
quiet " even the saints, before their rest was secured 
to them by the Eedeemer*s conquest over principali- 
ties and powers. And when one thinks upon the 
sad and gloomy way in which the state of the de- 
parted is spoken of in the Old Testament, except in 
so far as a light sometimes beams upon it from the 
prophetic anticipations of the Grospel, the natural re- 
sult of the view seems to lead to the conviction that 
there was some dark and awfiil power keeping watch, 
as it were, over the separate spirits ; and such an in- 
srtance as that of Samuel, together with the universal 
belief that the evil being gave to some persons the 
power of calling up the spirits of the dead, seems to 
render it probable that the devil really had an em- 
pire in the invisible world, which kept the departed 
soul under some restraint, else why should he be said 
to have the power of death, or why should the place 
of departed spirits be called a " prison'' and a " pit" 
— " a place of darkness and a deep" — an abode dark, 
cheerless, and disconsolate, to which even good men 
looked with fear? All this was so, evidently be- 
cause man was not yet redeemed. He was yet in 
the house of the strong man armed, who kept watch 
over his goods ; and when such a one had any power, 
it might be that they who, in the language of Scrip- 
ture, went down into the sides of the pit would be 
sometimes "disquieted" by him in the outskirts of 
whose dominion at least they were. 

F 
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Man was not ledeemed till the Son of God be^ 
came Incarnate. The character of Priest and Medi- 
ator was not assumed till the Eternal Son took oar 
flesh. Till then men were waiting for redemption. 
The promises made unto the Fathers were not ful- 
filled They were waiting in their secret maosions 
in expectation of them ; therefore they could not be 
in the same state as they are now, any more than 
living men and the external world were in the 
same state before Christ's coming and since. If we 
believe that we, at this day, have privileges and bles- 
sings which the most favoured of the saints before 
the Incarnation had not, we must equally believe 
that a change has taken place in the unseen mansions 
of the dead ; and that the prophecy in our lesson to- 
day has been fulfilled to those, who had gone down 
to the pit through the long ages that intervened be- 
tween the fall of Adam and the redemption by Christ 
" By the blood of Thy covenant I have sent forth 
Thy prisoners out of the pit wherein is no water. 
Turn ye to the stronghold, ye prisoners of hope : even 
to-day do I declare that I will render double unto 
thee." Or, again, the prophecy of Isaiah, — ^^ The 
people that sat in darkness have seen a great light-i 
they that dwell in the land of the shadow of death, 
upon them hath the light shined" " The day-spring 
from on high," " the Sun of Eighteousness," hath 
visited them, as He did this world, and their abode 
is dark no longer; — the pit wherein was no water 
hath been changed into Paradise, with its ever ver- 
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dcmt fields watered by the river of life. By those 
green pastures, and by that quiet water, the Saviour 
leads the spirits of His chosen to rest, and none 
shall have power to " disquiet " them any more to 
bring them up. 

But amid our commemoration of Christ's work of 
redemption, let us not forget that it is a privilege 
secured to them by Him, purchased for them by His 
death, and made theirs by His personal abode of 
three days in that separate state. On this the Great 
Sabbath, when our Lord rested fix)m His earthly 
sufferings, we commemorate His work in the unseen 
world, and it is just as necessary for us to remember, 
and give thanks for, the rest and blessedness He 
gained for the departed, as for the grace which He 
procured for the living. " He descended into hell." 
This is what we say in our Creed, and what we com- 
memorate in church to-day as one necessary step in 
the work of human redemption, without which it 
could not have been, complete. Christ had to sub- 
due both worlds, and having finished His work in 
this, triumphing over principalities and powers. He 
descended into the invisible world — the more pecu- 
har empire of the evil one, that " He might destroy 
him who had the power of death — that is, the 
devil," and establish His own kingdom upon the 
ruins of Satan's power, and leave the unquenchable 
brightness of the heavenly light among them who sat 
in darkness and the. shadow of deatL All who had 
before gone down to what the Apostle calls the 
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lower parts of the earth, had gone thither as cap- 
tives, — ^prisoners of hope, indeed, as many of them 
as had died in fidth, but still as captives to one who 
had gained an empire over the children of the Mien 
Adam : but Christ, first of all in the human nature, 
went thither, as the Psalmist says, " free among the 
dead," because sin had no part in Him, and there- 
fore he who had the power of death could have no 
dominion over Him. He went free and unfettered 
into the region and shadow of death ; — and not free 
only, but a conqueror to drive the evil spirits fix>m 
their watch, and restore the light of God's counte* 
nance to those who had long waited for it, and set 
them free from their prison-house. 

There may be some doubt as to the precise mean- 
ing of the term " hell " in that article of our Creed, 
but there can be none as to the blessed effects of our 
Saviour's descent into it ; it could not but be for 
good to those who were there detained and for evil 
to him who reigned in those dark places, for good to 
the redeemed always brings evil to him who was the 
author of their ruin. It may be that our Lord went 
to that dark prison where Satan himself will be 
bound in everlasting chains, that He might, in some 
unknown and mysterious way, vanquish him in his 
own dominion, and do good in ways equally incon- 
ceivable to some of his miserable captives. But 
whatever there may be in this, we are sure that His 
descent into hell implies a local descent of Hi& Soul, 
united to His Godhead, into the resting-place of 
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chosen spirits, and that the effect of His Tisitation 
was most gracious, bringing the brightest light and 
infiiiite joy to the souls which were there confined, 
which seems plainly implied in His promise to the 
penitent thie^ — " This day shall thou be with Me 
in paradise." He may have led forth also the souls 
of the holy fathers there detained, whom He bore in 
triumph with Him when He ascended into heaven, 
as we read of their bodies rising from the grave at 
His resurrection, as if their spirits had borne Him 
company in His return from their secret abode. He 
could not have descended into ** hell," as that means 
the receptacle of disembodied souls, without the most 
benign and gracious influence; and one most plain 
result of His visitation seems to have been their 
entire release from captivity, and the communica- 
tion to them of the virtues of His Passion. The 
devil could no longer have any power to ** disquiet" 
them, if he ever possessed it. His power even upon 
earth was restrained, much more must it have been 
so in the world unseen. Long had the strong man 
kept his goods in peace, but at last a stronger than 
he came upon him, and despoiled biTn of all his 
armour, wherein he trusted, and divided his spoils. 

In contemplation of that victory, the prophet 
Hosea cried out in rapture — " I will ransom them 
from the power of the grave ! I will redeem them 
from death ! death, I will be thy plagues ; 
grave, I will be thy destruction !" And the subju- 
gation of Satan's power, by the victory of Christ, 
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the beloved disciple saw in vision, when the mighty 
and strong angel came down from heaven with a great 
chain in his hand, and laid hold on Satan and bound 
him a thousand years, so that he should deceive the 
nations no more ; not that his power as prince of 
this world is yet destroyed, for still he '^goeth about 
seeking whom he may devour"; but he is allowed to 
seize those only who go out from the Eedeemer's fold 
and submit themselves to him by wicked works; 
otherwise he is bound during the continuance of our 
Lord's mediatorial kingdom, and the time draws on 
when he will be cast into " the lake of fire." 

The consummation of all these victories began in 
our Saviour's resurrection and will be completed in 
our own ; when, according to St. Paul, will be fdl- 
filled, in all its extent, the saying that is written — 
" Death is swallowed up in victory," — ^the victory of 
the great Conqueror, who will then have redeemed 
the ftdl number of His elect from the power of the 
grave, and destroyed the last enemy, which is death. 
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THE PEISON OPENED. 

Zbchabiah ix. 11, 12.— By the blood of Thy covenant I have 
sent forth Thy prisoneis ont of the pit wherein is no water. 
Turn yon to the stronghold, ye prisoners of hope. 

These words are taken fix)m our proper lesson to-day, 
whicli out of all the chapters in the Old Testament 
has been selected for onr meditation on this the 
** Great Sabbath," when Christ rested in the grave. 
Then was fulfilled literally that word which spoke of 
Ood resting on the seventh day as a reason for its 
being hallowed — a reason which never did appear in 
its fdlness of meaning till onr Lord rested upon it 
from his work of suffering, thus showing how Grod 
literally and truly rested on the seventh day — ^rested 
in the grave, and so most justly entitled this day to 
be called, as it was in old time, the " Great SabbatL" 
The selection of this chapter of the prophet for our 
service to-day fixes the application of it to the mys- 
tery of the day — ^the mystery of Christ's resting in 
the grave, and his being in the invisible state. !No 
question can be made but that there must be some- 
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thing applicable to what was doing in the world on- 
seen. Christ had passed away from the sight of men, 
but it was only to show Himself in another state;. 
His promise to the repentant thie^ '^ This day shalt 
thou be with Me in Paradise/' implies His transition 
to another state of conscious existence — ^to a scene 
out of the reach and beyond the view of wicked men 
— where it would be happiness to be — ^happiness to 
be at least in the company of our Saviour. 

I^ow the prophet, in this chapter, plainly speaks 
of Christ's coming ; and the passage is expressly ap- 
plied by the Evangelist to His triumphant entrance 
into Jerusalem six days before the Passover. But it 
is not of His comiDg, nor of any visible triumph, that 
the " Great Sabbath" speaks to the thought of the 
Christian. His thought is with the Saviour gone 
from our sight ; passed into the world invisible ; and 
if He has there achieved a triumph, it is one which 
makes not itself seen or felt in this external world. 
The prophet plainly speaks of a conquest which was 
to follow the coming of the King to Jerusalem ; a 
twofold conquest, extending over two worlds. First, 
he says, " His dominion shall be from sea even to sea, 
and from the river to the ends of the earth." And 
then follows the conquest of another world, and the 
deliverance of the captives who had been detained in 
a place of gloomy and joyless restraint^ — "As for thee 
also, by the blood of thy Covenant, I have sent forth 
thy prisoners out of the pit wherein is no water. 
Turn you to the stronghold, ye prisoners of hope ; 
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even to-day do I declare that I will render double 
unto yon." These are the words which seem spe- 
cially to pertain to the mystery of this Great Sabbath. 
Christ rested from His work of sa£fering. But as 
his Father worketh hitherto, even so did He work,' 
when in one sense He was at rest He was at rest 
from the toils and sorrows of the mortaUty which He 
assumed ; but He was working in the unseen world, 
subduing another realm beyond the scope of this 
fleshly vision of ours. As the conqueror of both 
worlds, He was setting the prisoners of death free ; 
as the source of never-dying joy, He was pouring 
gladness upon the joyless land; as the true light 
which lighteneth every man that cometh into the 
world, He was rising with His cheering and healing 
beams upon those who sat in darkness and the sha- 
dow of death. Our interpretation is in a great 
measure fixed for us by St. Peter in the Epistle for 
the day. We are told expressly that our Lord, hav- 
ing gone from this upper world, " preached to the 
spirits in prison," or, as we say in the Creed, " de- 
scended into hell," and preached to the souls there 
reserved, in safe-keeping or in prison. The prophet 
adds, that He delivered them — ^' sent them forth 
from the pit wherein was no water." So that we 
have several parts of the mystery of this day wit- 
nessed to by the prophet and the apostle. 

We learn, first, Ihat Christ did not go to the in- 
visible world for Himself any more than He lived 
for Himself or died for Himself He was not there 
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in inactive lepoee — He wrought for the good of the 
dwellers in that unseen state as He had wrought for 
the good of men while acting and suffering upon 
earth ; or rather He applied the virtues of His aton- 
ing Blood to those who were reserved in the unseen 
mansions in hope of redemption to come, and by 
that Blood ''sent them forth from the pit wlierein 
was no water." Hence, we farther learn, that before 
Christ's coming, the state of the dead was in some 
sense a prison, and in some sort a place of discom- 
fort, since it is described as a '' pit," and a pit with- 
out water, and they who were in it are called *^ pri- 
soners " ; yet was it not properly a state of linhappi- 
ness. They are called prisoners of ho2>e» Their 
condition, therefore, was irradiated by beams from 
the Divine Countenance — ^by illuminations of hope, 
and gracious visitations from Grod, though there was 
no constant stream of joy to gladden and refresh 
them in their prison. This is implied in its being 
described as without '' water," which is the emblem 
of the Holy Spirit's influence— the great Author of 
life and joy, whose Presence is an ezhaustless foun- 
tain of felicity in the heart of him who ei^joys it 
Where He is, no place can be dark — ^no bosom joy- 
less — ^no spirit in bonds or captivify — ^no heart dry 
and parched for want of the water of life. In His 
presence there is eternal spring — flight never going 
down — a well of water springing up into everlasting 
life — rivers of pleasure which ever flow in gentleness 
and peace. It is the Presence of Christ which makes 
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this paradise— sending abroad the Spirit of love and 
peace in every heart. And it is His Presence which 
hath changed " the pit wherein was no water " into 
the Paradise of God ; restoring again our lost Eden, 
and giving man to eat once more of the tree of life, 
and to drink of that water of Hfe, clear as crystal, 
which issues from the throne of Gk)d. He went to 
the spirits in prison to set them free; visited the 
prisoners of hope to falfil and realise what they had 
waited and longed for. He abode for a season in 
their gloomy mansions that he might make them 
light He could not go thither and return without 
changing that place fix)m what it was. He changed 
it for those who were then in it^ as well as for all His 
servants who should afterwards descend into it. He 
went there to prepare the way for those who should 
come after ; and He hath brought that unseen place 
within the verge of heaven, and irradiated it with 
that light which shines in the heavenly temple day 
and night. 

Men die as they have ever done, and we see no 
difference ; they pass away from our sight as all our 
fathers have done ; and we sometimes speak of them 
as if they were the bereaved, and had lost the blessed 
light and the joyous sense of existence. "We speak 
of them in a sympathising and pitying sort of way, 
as if we were the happy and they the mourners, as 
if ours were the real life, and not, as it is in truth, 
the living death, &om which it is most truly life to 
be delivered. We speak often as if Christ had not 
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come — as if He had not yisited the place of the de- 
parted, or as if His presence there had wrought no 
change in it for the hetter, — as if He had opened no 
brighter prospect into that unseen state, and left no 
tokens of His blessed and life-giving Presence there. 
The mystery of this day, and the prophetic words of 
the text, assure us of the contrary — assure us that 
He subdued the unseen world to His power, added 
it, as it were, to the realms of light, established His 
sway over it, made it part of that kingdom in which 
He hath fixed His throne, and where the light of 
His Countenance ever shines upon His £u.thfiil ser- 
vants. 

K we remark only how the state of the dead is 
spoken of in the Old Testament, contrasted with the 
Christian language about it as we find it in the New, 
we shall perceive that a great change has been 
wrought, at least in men's thoughts, about it ; and, 
if we remember that that change is the consequence 
of our Saviour having gone to the spirits in prison ; 
we shall see that it is a real change for the better — 
not in men's thoughts only, but in the nature and 
condition of the place itself The state of the de- 
parted is spoken of in the Old Testament in a de- 
sponding way, as a place of forgetfiilness — dark and 
joyless ; as a pit to which men descended out of 
sight and lost to remembrance. " Dost Thou show 
wonders among the dead, or shall the dead rise up 
again and praise Thee ? Shall Thy loving-kindness 
be showed in the grave, or Thy Mthfiilness in de- 
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stniction ? Shall Thy wondrous works be known in 
the dark, and Thy righteousness in the land where 
all things are forgotten ?'* " Are not my days few ? 
cease then and let me alone that I may take comfort 
a little before I go whence I shall not return, even to 
the land of darkness and the shadow of death ; a 
land of darkness, as darkness itself; and of the 
shadow of death, without any order, and where the 
light is as darkness." And Hezekiah looks to the 
land of the living as the place of light and joy and 
thanksgiving — " For the grave cannot praise Thee — 
death cannot celebrate Thee ; they that go down into 
the pit cannot hope for Thy truth ; the living — ^the 
living he shall praise Thee." "The dead cannot 
praise the Lord, neither any that go down into 
silence." This way of viewing the state of the de- 
parted is quite consistent with the description of the 
place of their abode given in the text, and of their 
condition as prisoners. Though prisoners of hope, 
they were still in the pit without water, and there is 
no doubt that the view is consistent with the reality 
of their condition. The state of the dead has not 
been the same before Christ's coming and after, any 
more than the state of the living ; and the change is 
marked decisively in the language adopted about it, 
— the language used by those who had a right to 
speak — the prophets and apostles, and, beyond all, 
by our Lord Himselfl There is not nrnch said in the 
New Testament about the state of the dead, because 
there is not much said about death itself — ^wonder- 



86 The Prison Opened. 

fully litfcle indeed is said about it, and where we 
should expect it to be spoken o^ another event is 
substituted for it Death is lather represented as 
swallowed up of life — as in a manner abolished by 
Christ — Shaving no power oyer those who have been 
grafted into Him. We hare been buried with TTiTn, 
that our life may be hidden with Him in God, and 
so be immortal ; wherefore it is said, '< He that be- 
lieveth in Me shall never die, while he that beheveth 
in Me though He were dead yet shall he Kve." But 
where death is spoken o^ it is represented as a 
blessed thing so as it be in the Lord ; and it has 
been so since the time that He died and went to the 
spirits in prison, to give light to them that sat in the 
darkness of the shadow of death. ''From henoe- 
'forth," it is said — ^&om the time that the Lord pub- 
lished the everlasting Gospel, abolishing death and 
bringing life and immortality to light — "from hence- 
forth blessed are the dead which die in the Lord ; 
for they rest from their labours : " rest, not in a dark 
and gloomy prison — ^in the pit wherein is no water — 
but in the presence of Christ, under the shadow of 
His hand, and amid the visitations of His grace and 
love. And so blessed a thing it is to be dissolved 
horn the bonds of this fleshly tabernacle, that Si 
Paul testifies, that he had a desire to depart^ which 
was far better — ^better to die than to live ; because it 
would bring him into such near communion with 
Christ ; so much into His immediate Presence, that 
any intercourse he could have with Christ here-^ 
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even sach as one like St. Paul could enjoy — ^was so 
much less, as to seem none in comparison ; as to 'seem 
actual seyeiance and estrangement from that Divine 
Countenance j the body acting as a screen and barrier 
between Christ and the soul — sealing up the inward 
sense, so that it could not see Christ nor realise His 
Presence. " Whilst we are at home in the body," 
the apostle says, ^^ we are absent from the Lord : we 
are confident ^erefore, and wiUing to te absent 
from the body, and to be present with the Lord — 
we groan in this tabernacle, earnestly desiring to be 
clothed upon with our house which is from heaven." 
There was a struggle in his bosom between these 
two, between the desire of being released ficom fleshly 
bonds and earthly confliict, and of living to serve the 
Church of God. " I am in a strait between two," he 
says, "having a desire to depart and to be with 
Christ, which is fer better, nevertheless, to abide in 
the flesh is more needful for you." And the Apostle 
spoke out of the depth of his own knowledge ; for 
he had been caught up into Paradise, that place which 
was gladdened by the presence of Christ, — ^irradiated 
by the beams of His Divine Countenance, and re- 
freshed by perpetual and abundant emanations of His 
Spirit's grace. 

There certainly is a great difference in this way 
of speaking about the state of the departed. St. Paul 
does not call them the dead, it will be observed, he 
speaks of departing to his proper home ; — not as in 
old time, of being banished from light and life to 
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some distant and onknown region, of wbich it 'vra^ 
only known with certainty that ^ the souls of the 
righteous are in the hand of €k)d, and there shall no 
torment touch them" — but it was uncertain what 
their condition was. The apostle had no such un- 
certainty ; he knew that it would make him present 
with the Lord, and he felt that it was blessedness to 
be released £rom the earthly tabemade. The un- 
seen place had held Christ within it^ and had ceased 
to be a prison. Whatever may be meant by sending 
forth the prisoners out of it — ^whether the place of 
their abode in the unseen world was changed — 
whether Christ went thither to combat and subdue 
a dark power in that world, and bring the souls of 
the faithful out of captivity, or whether He went 
to brighten the place of their rest, to make them 
partakers of the Blood of the covenant, and so 
quicken and immortaLi2e the nature which had not 
yet received the fulness ctf Divine life ; — however it 
was, He left not that place as He had found it, nor 
could He visit the souls there kept without impart- 
ing to them of the grace which came by Him ; and, 
therefore, in the hymn of Zacharias, it is said that He 
came " to perform the mercy promised to our fore- 
fathers" — to perform it to those who had received the 
promise without its fulfilment ; — " for all these died 
in faith, not having obtained the promises," that they 
might not anticipate us in the blessings which came 
by the Incarnation of the Eternal Son. The mercy 
was performed to them and to us at one and the same 
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time. The kingdom, of heaven was set up on earth, 
and our Lord went into the unseen world, to estab- 
lish it theire against the powers of darkness. The 
life which issues out from Him was diffused at once 
through both worlds, quickening the dead, and giv- 
ing a life to the living by which they shall live for 
ever. 

Such is the privilege witnessed by that article of 
our Creed, " He descended into hell," — He hath 
changed it into Paradise. We no longer look for- 
ward to a dark prison house, but to a place bright 
and glorious with the Presence of Christ — tko longer 
to a pit without water, but to a mansion of rest ; 
where, after the example of our Saviour Christ, who 
kept his Great Sabbath in the grave, we shall re- 
pose beneath the shadow of His wings, in the light 
of His countenance, within hearing of the song of 
angels, cheered by their visits of love, and by the 
eternal communion of the saints, till the great Easter 
mom calls us to arise and join the celestial choirs 
in celebrating the praises of God and the Lamb for 
ever and ever. 



SERMON IX. 



CARE FOR THE DEAD. 

St. Matthew xxvii. 59, 60. — And when Joseph had taken the 
Body, he wrapped it in a clean linen cloth, and laid it in 
his own new tomh, which he had hewn out in the rock. 

The events related in our Gospel to-day belong in 
point of time to the evening of Grood Eriday, but we 
read them to-day — ^the Great Sabbath — ^when our 
Lord's sacred Body rested in the sepulchre, because 
when He had bowed His head and given up the 
Ghost, His Passion had terminated. There was no 
longer suffering but rest His Soul had gone into 
Paradise and His Body belonged to the grave, though 
from neither was the Divinity for an instant sepa- 
rated. Earth claimed His Body as its own, because 
He had taken part with mortality, and in His infinite 
love had submitted to all the states to which the sen- 
tence of death consigned the souls and bodies of the 
sons of Adam. Therefore we read of the entombment 
upon the '^ Great Sabbath," the typical meaning of 
which was fdlfilled in that wondrous and blessed rest 
of our Saviour's bruised and broken Body in the 
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grave. The Sabbath cheerless aad gloomy was there- 
by taken away, aad the bright and joyful Sunday 
came in its place, telling us that Christ had risen 
and all creation awakened to a new life in Him. 

The entombment took place in the evening, as if 
the day of the old world had been drawing to a close 
—old things passing away; and the Body of the Lord 
was committed to the tomb, that a new creation, and 
a new day of light and joy might spring up with the 
rising of the Sun of Eighteousness. ** When the 
even was come, there came a rich man of Arimathsea, 
named Joseph, who also was Jesus' disciple. He 
went unto Pilate and begged the body of Jesus." It 
was at even which denotes the close of labour ; — ^for 
man goeth forth to his work and to his labour until 
the evening ; — and the Son of Man had now accom- 
plished his day of awfiil labour, in which He had 
groaned under the sins of a whole world. But the 
evening was come, and He was at rest. The Church 
hath consecrated the hour as one of her times of de- 
votion — not fixing it to a precise hour, as she hath 
done the several stages of our Lord's Passion in her 
hours of pfayer, the third, sixth, and ninth hour ; 
but leaving it indefinite under the general term 
Evening — Even-song — Vespers — terms denoting 
simply the close of day, when toil, and strife, and 
disquiet cease, and silence and sweet repose succeed, 
*-*an emblem of that peaceful abode which Christ's 
sacred Body entered, where the wicked cease from 
troubling and the weary are at rest. It seems sin- 
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galar-— it has been obseired-^that, now, when the 
deepest ignominy in the world's esteem had fallen 
upon our Saviour, rich men should oome forward to 
do Him honour, rather than those poor and Mthfdl 
followers who had always adhered to Him ; but it 
came to pass in fulfilment of prophecy--*^' He made 
his grave with the wicked, and with the rich in His 
death" — ^involving an apparent inconsistency, which 
had very little chance, as we would say, of being 
reconciled in the actual event of things ; for how un> 
likely that One who had been associated with pabHc 
criminals in His death, should yet be consigned to 
the sepulchres of the rich and honourable ! For 
who would care to own One whose end had been so 
miserable ? But '^ He had done no violence, neither 
was guile found in His mouth," and, therefore, the 
burial of the King of Martyrs may be supposed to 
prefigure the reverence and honour which would be 
paid, by the greatest and most honourable of the 
earth, to those who had suffered for Christy though 
the world, while they lived, may have cast out their 
names as evil, and treated them, as it did the apostles, 
as the offecouring of all men. 

This is often noticed by the ancient teachers of 
the Church, as one of those instances, in which the 
greatest inconsistencies and the strangest contradic- 
tions are reconciled by the conquering power of tibie 
Cross. Ignominy leads to the highest honour. Un- 
dying renown springs out of human contempt The 
great and mighty of the earth are forgotten, while 
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the names of the poor and despised in the world's 
esteem are celebrated in every land. The saints are 
persecnted while Hving, and churches are erected to 
their honour when dead. Those bodies which were 
mangled by the hands of the executioner, and could 
scarcely obtain burial, come at length to repose be- 
neath the altars, or to be enclosed in jewelled shrines, 
and the greatest kings have thought it a privilege to 
be interred in the church porch ; and the mightiest 
emperors have deemed themselves honoured, if, after 
their decease, they could be admitted to keep watch, 
as it were, in the vestibule of fishermen and tent- 
makers. Such glory springs from the Cross. 

Thus it is in the kingdom of heaven, and in the 
order of grace ; for it had so happened to the Lord 
of the kingdom, and his saints are made conform- 
able to Him; if they share His humiliation, they 
partake in His glory.' He was numbered among 
maleflEUitors, and yet in death made His grave with 
the rich. The very persons who thus honoured His 
sacred Body when dead, had once been afraid to 
own Him. Joseph was a disciple, but " secretly" ; 
Nicodemus came to Jesus by night for fear of the 
Jews. But now, " they went in boldly unto Pilate 
and begged the Body of Jesus." Nor was it with 
the poor man's funeral that they honoured Him. 
Hurriedly, indeed, were all things gone about, not so 
much through fear and trepidation, as that the Sab- 
bath was nigh. Yet carefully and reverently was the 
sacred Corpse disposed in the rich man's garden, and 
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his cosdy tomb hevm in the living rock Nor was It 
laid there naked and hlood-stained, as It hung upon 
the Cross ; the wounded Head was wrapped about 
with a napkin, and the most holj Body wound in fine 
linen, with sweet spices, myrrh, and aloes, which the 
rich used, to stay for a season, by their fragranc^ the 
process of decay in the mortal body. There was no 
doubt a m3rstery in this. It sends us back in thought 
to the stable of Bethlehem, and the wise men's offer- 
ing, gold, fininkincense, and myrrh,— gifts which re- 
cognised the Grod in the infant Jesus, while they fore- 
showed the tomb which would receive Him. In the 
morning of life, so to say, the wise men, to foreshow 
the Gentile fsuth, presented their costly gifts j and, in 
the evening, the rich men fulfilled the meaning of 
that, which denoted mortality in the Grod, while their 
sweet spices seem to symbolize how sweetness will 
arise from death, and the merits of the saints go up 
before God with immortal fragance &om the tomb. 

Much clearer, however, than this is the signifi- 
cance of the fine Hnen. The material which en- 
wrapped the great Sacrifice of the world's redemption 
must have been hallowed, by the very use, to the 
highest ends; as indeed it was, in a manner, sacred 
before, having been, in almost all nations, connected 
with religious rites and priestly robes. But since it 
was employed to shroud the sacred Body of our 
Lord it has acquired a greater sanctity, so to say, 
and a more extensive significance. It is the gar- 
ment of angels. In the mystic vision of St Peter it 
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is the Chuich— the body of Chiist It is His right- 
eonsness. It is the holiness of the saints. It is the 
robe of innocence—the white gannent of holy bap- 
tism, and, with a nearer approach to its literal use, it 
has ever been used by the Church upon her altars, 
where the Eody of Chiist is mystically offered. And 
80 the good deed of Joseph is kept in perpetual re 
membiance, not only by its recital in the Holy 
Gospels, but by the Church's practice in her most 
holy rites, by which she witnesses also her con- 
stant belief in the Eeal Presence of the Lord's Body 
in the Holy Eucharist, which she never celebrates 
without preparing, like Joseph, the fine linen to 
receive that sacred Body, whose Presence she im- 
plores horn Grod, as Joseph begged it from Pilate. 
All was done with haste and under excitement, but we 
see that everything was done reverently. The whole 
conduct of the persons engaged indicated their con- 
sciousness of the sacred nature of the deposit com- 
mitted to their care. It was like the conduct of the 
holy Mary, who poured the box of precious oint- 
ment on His head, and gained by her deed of reve- 
rence and love, the most gracious acceptance of her 
Lord. " She hath done what she could — she hath 
come aforehand to anoint my body to the burial ; 
verily I say unto you, wheresoever in all the world 
this Gospel shall be preached, this also that this 
woman hath done, shall be told for a memorial of 
her." There can be no doubt that the pious act of 
Joseph and his companion was accepted and blessed 
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by Him upon whose sacied Body it was bestowed, 
since the same deatidless memorial hath descended in 
the Gospel through all ages and nations where the 
name of Christ is called upon. Mary seems by a 
Divine impulse to haye anticipated the actual anoint- 
ing of the Loid's Body, but Joseph hid the blessed- 
ness of paying the last honouis to it — doing in 
reality what Mary had done prophetically and by 
way of symbol or anticipation. The whole action 
does, at any rate, afford an example, and supplies a 
warrant for care for the dead. 

This use St. Augustine makes of these actions of 
the pious followers of the Lord recorded in the holy 
Gospel, looking upon it as a divine sanction to the 
deeds which natural feeling suggests towards the 
bodies of those whom we have loved in life. Holy 
Scripturo is Ml of instances of the same sort even be- 
fore Christ's coming, when men knew less, — if they 
knew at all, the sacredness which men's bodies ac- 
quire by their spiritual union to Christ's Body, of 
which the bodies of Christians are members, as the^ 
are also temples of the Holy Ghost, and tiieiefoie 
the dwelling-place of God. Of this, holy men before 
Christ were necessarily ignorant, yet they had a pious 
care for the dead, suggested doubtless by a hi^^er 
principle than the natural instinct which has promp- 
ted all nations to treat the bodies of the dead with 
more or less reverence according to the degree of 
their beUe^ and knowledge of a future state. It is a 
special curse pronounced upon the wofist amoi^ the 
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wicked kings of Israel, that their bodies should lie 
unburied, or not come into the sepulchres of their 
fathers, as it was the punishment denounced against 
the prophet who was disobedient to the word of the 
Lord. This could be no imaginary evil intended to 
work merely upon men's prejudices, in order through 
them to influence their wills to good. It must have 
had some real connection with God's mysterious 
purpose m man's redemption, and seems most 
naturally to be associated by way of type and figure 
with the great doctrine of the resurrection, first of 
Christ's Body, and then of ours as being parts of His 
— united to Him by mystic incorporation in holy 
Baptism, and by having been fed and nourished 
with His sacred Flesh, so that to have treated with 
dishonour or neglect bodies, which had been so 
nearly allied to the Incarnate nature of our Lord as 
to have been dwelt in by Him, and lived by His 
lifd, would have been inconsistent with any steadfast 
or even iatelligent belief in the highest and most con- 
soling mysteries of the GospeL It would have 
argued an inadequate conception of the share the 
body has in the redemption by Christ) or a mis- 
persuasion about the great doctrine of the resurr^- 
tion. For if we believe that the bodies of those who 
die ia Christ will rise again, in virtue of that seed 
and principle of life which has been implanted in 
them by parttcipation of His sacred Flesh, we will 
be carefdl of them, as we are required to be of our 
own living members that we defile them not ; — ^not 
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as if we feared that God would not take care of 
them, but to express not simply the natural love we 
bear to those who have been knit to us in the bonds 
of sympathy, but rather as an act of fidth, to indicate 
our reverence for the members of our Saviour's 
Body, who in virtue of that union, are also members 
of our own bodies, bom in the same womb of 
spiritual regeneration, and fed upon the same life — 
giving food — ^the Mesh and Blood of the Son of 
Man, which will raise them at the last day. 

It thus appears, that through grace, an instinct of 
nature becomes an act of religion, and a witness of 
our &ith in Jesus and the resurrection. And hence 
it has always been the practice of the Church to 
treat the bodies of the dead as still belonging to 
Christ To bury those who had none to care for 
them has always been accounted one of the works of 
xnercy, by whiL duistians roight honour ^. Body 
of their Lord Himself as they gave food to Him when 
they fed the Hving members of His Body. It is 
one way in which men may gain fellowship with the 
blessed Mary and the holy Joseph, and show their love 
to Christ, as they did, by caring for the burial of 
those whom He calls His brethren j and accounts as 
done unto £[imsel( whatever of love and carefulness 
is bestowed on them. So we read, in the very infancy 
of the Church, that devout men carried Stephen to 
his burial ; and all through the worst times of perse- 
cution, to rescue the bodies of the martyrs &om out- 
rage or neglect was accounted a high act of Christian 
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charily and devotioii, and to commit the bodies of ihe 
£uthfiil to holy gicnnd, with suitable rites of religion, 
was always a chief part of the Chnieh's office ; while, 
on the other hand, to deny their bodies Christian 
burial, and to exclude their names horn, commemora- 
tion in the prayers at the Encharistic Sacrifice, was a 
punishment reserved for those who died in hereby 
or excommunication. The Christians' core for the 
dead did not terminate at the grave ; because they 
believed thafc death did not separate them ito'm the 
privilege of communion or the rights of charity, any 
more than it separated them horn. Christ, whose 
members they were. Though they had gone hence, 
and their eternal state was deteilnined for good or 
evU by the things done in the body, they were be- 
lieved to bo the objects of an undying love if they 
had died in Christy and to be within the reach and 
possibility of deriving grace firom that work of inters 
cession, which it is the great office of the Church to 
exercise in behalf of aU without exception who are 
united to the mystical Body of the Eedeemer. It 
was reckoned in the early Church a sort of heresy to 
say that the souls of the blessed, instantly upon 
separation from their bodies, enter into the highest 
heaven ; and a writer of the second century asserts, 
that till the voice of the great Archangel be heard, 
and as long as Christ sits at tiie right hand of God 
making intercession for us, so long blessed souls must 
expect the assembling of their brethren — ^the great 
congregation of the Church — ^that they may all pass 
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from these outer oourts into the inward tabernacle — 
the holy of holies — ^to the throne of GrocL And, as it 
is certain no soul could enter into glory before our 
Lord entered, by whom we hope to have access, so 
Bishop Taylor remarks — '' It is most agreeable to the 
proportion of the mysteries of our redemption, that 
we believe the entrance into glory to have been made 
by our Lord at His glorious ascension. And St Paul 
affirms of those who lived before Christ, that they re- 
ceived not the promises, God having reserved some 
better things for us, that they, without us, should not 
be made perfect ; therefore, certain it is, that their 
condition was a state of imperfection, and yet they 
were placed in Paradise, in Abraham's bosom, and 
thither Christ went, and the blessed thief attended 
him ; and then it was that Christ made their condi- 
tion better, and taught them to look up to the glories 
purchased by His Passion, and made the term of 
their expectation to be His second comiug, and the 
object of their hope the glories of the beatific vision. 
Happy are they who from Paradise pass into the 
kii^om, who fi*om their highest hope pass to the 
greatest charity, from the state of blessed separation 
to the mercies and gentle sentence of the day of 
judgment, wliich St. Paul prayed to God to grant 
Onesiphorus, and more explicitly for the Thessalo- 
mans, that their whole spirit^ soul, and hody, be pre- 
served blameless to the coming of our Lord Jesus 
Christ."— I/i/e of Christ, p. iii. § 16. 



SERMON X. 



BAPTIZED FOE THE DEAD. 

1 CoRmTHiANS XV. 29. — What shall they do who are baptized 
for the dead, if the dead rise not at all ? Why are they 
then baptized for the dead ? 

Why, since baptism is the beginning of life, why is 
it so often coupled with death? "We have been 
buried with Christ by baptism into death." "As 
many of you as have been baptized into Christ have 
been baptized into His deatL" " K we have been 
planted together in the likeness of His death, we 
shall be also in the likeness of His resurrection." * 
These and the like passages plainly indicate a real 
connection between baptism and death ; and, there- 
fore, all who are baptized must have been baptized 
with a view to death in some sense or other, and so 
with some reference or other to the dead. We are 
baptized into death ; which must mean that we are 
baptized in order that we may die in some real sense 
-^and hence it might be said that we are baptized 

* Bom. vi. 3, 4, 5. 
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for death. And if thifl were all — if the levelation of 
our state in Gbrist Jesus went no farther than this, 
then the operation and effect of baptism would ter- 
minate in this death whatever it may be. But what 
is said about our state in Christ does not end here. 
The effect of baptism does not terminate in death. 
There is in it a resurrection as well as a death and 
burial — ^' Buried with Him in baptism, wherein a]so 
ye are risen with Him."* So that we are «^ bap- 
tized in order that we may live ; that is, we are bap- 
tized in order that the dead may live and rise again ; 
which may mean either in order that the dead soul 
or that the dead body may live ; and we are baptised 
for both purposes, that in both ways we may have 
life — that the soul dead in sin may be quickened'to 
a new life, and the body buried in the grave may be 
quickened to a joyfiil resurrection. And hence it may 
be said that we are baptized for the dead-— on ac- 
count of them, for the sake of them — ^fihat the dead 
may live — ^the dead doul and the dead body; and, 
therefore, the living are baptized that they may have 
part with the dead in their resurrection. 

In the primitive ritual of the Church, baptism 
was, in all ordinary cases, administered by immersion. 
This was the rule. There were, no doubt, exceptions, 
as in all ritual matters there was an adaptation to 
circumstances. But in the usual form of the bap- 
tismal rites, the whole body was immersed in the 
healing stream, thus affording a more striking sindli- 

• CoL ii. 12. 
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tude to the burial of our Lord, than the more recent 
practice of pouring water on the head of the Cate- 
chumen, while the raising of the body from the font 
was a visible emblem of Christ's resurrection from 
the grave. £ut these rites, however significant, were 
not merely arbitrary ; no catholic rite is so. They 
were founded in truth; and corresponded to the 
great spiritual realities of baptism. It was not 
simply a symbolical burial and resurrection. It was 
real and true in the spiritual sense ; as real and true 
as Christ's burial and resurrection. They were re- 
newed in the baptized, and their grace and power 
realized. The old nature was buried, and the new 
man arose out of the mystic grava This grace we 
have from the burial and resurrection of our Lord. 
Hence, the Great Sabbath was, in the earlier ages of 
the Church, the most noted time of baptism, when 
converts flocked to the sacred font, with an earnest 
and holy desire to be brought near to the Saviour at 
the very time when these great realities were estab- 
lished, dying with Him to sin, that they might live 
with Him for evermore. 

But how could these things have been, if there 
were no resurrection? How could such rites and 
such forms of speech have ever prevailed, if the dead 
were not to rise ? Why baptize persons with any 
view to death, or with any thought of the dead, if 
they were to have no part with them in any thing 
that was to come % What better would they be of 
baptism? "What shaU they do?" What shall 
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become of them, if the dead rise not at alll Why 
80 earnestly desire to share the mystic buriaL of the 
Great Sabbath, if they were to have no part in the 
joys of the Easter that was to follow ^ What are all 
these things to them ; of what value is the life they 
gain in baptism, i^ after all, they must die and rise 
no more % 

Or, again, we may take it with a view to the con- 
nection which baptism establishes between Christ 
and the baptized 9 He died and was buried ; and, if 
there be no resurrection. He is dead now : and, if 
the living are baptized that they may have part with 
Him, they are baptized for the sake of One who is 
dead, and who can do nothing for them, so that they 
can be no gainers £rom it. They can derive nothing 
firom the Dead, unless He hath also risen to procure 
a resurrection for them, and impart a life which shall 
never die. 

Still more significant is the question, if this bap- 
tism for Christ, and into Him, expose those who 
receive it to great suffering, — ^to loss of all things, — 
to persecution and death. K the case was so \idth 
every Christian, as no doubt it was in that age, and 
as it is in a greater or less degree at all times, every 
man who becomes a Christian must give up some- 
thing ; he is baptized under the express condition of 
renouncing certam things which the human heart 
desires, and the world sets a value upon ; and the 
renunciation is made for Christ If this be so, there 
must be some equivalent, something to be gained, 
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•which will outweigh all those advantages of the 
world and sense which are renounced ; hut if He, in 
whose Name and for whose sake they are given up, 
if He he dead, there is no equivalent, they are given 
up for nothing. For if Christ he not risen, there is 
no resurrection for any ; the Christian has made his 
renunciation in haptism in vain, — and the confessor 
and the martyr have suffered and died for nothing. 
But men do not act so foolishly. If they gave up so 
much it must have heen under the hope of recom- 
pense ; — ^it must have been under the expectation of 
a resurrection of the dead, for they knew that there 
was no reward for them in this life — it was all for 
the sake of what was to come after death. If they 
were baptized into Christ, it was for His death, that 
they might die with Him to the evils of their old 
nature, and obtain a new life in Him, and a resur- 
rection of the body at the last day. This nevei; 
could have been except in faith of the resurrection. 
If the dead rise not, why are any baptized for the 
sake of what shall be after it — " What shall they 
do^' What do they hope for that they take all 
this pains, and renounce so much of what all the 
world covets, and undergo so many sufferings ? What 
seiise is there in what they do ? If the dead rise 
not, the Christian is of all men most miserable, be- 
cause he gives his faith to the dead, and suffers for 
One who is without power to help himself or others. 
He is baptized not for the living Saviour, but for a 
dead man. 
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Or again, looking to the doctnne and discipline 
of the piimitiye Chuich, and the hahits of thought of 
the early Christians on the subject of baptism, we 
may ask why men are so anxious to receive baptiffln 
before death 1 Why so afi^aid of dying without it i 
Why does God threaten any thing to them who 
neglect baptism ^ and why does the Church dispense 
with all her ordinary rules in order that none may 
die unbaptized ? Why all this anxiety and care, and 
precaution, if nothing is to be gained by it) If they 
are to die never to rise again, why then are they 
• baptized even against rule, when death is likely to 
overtake them? Why is it thought so great a 
calamity to be snatched suddenly away before one 
has had time to make his profession and obtain the 
washing of the sacred font ? What can it signify to 
him, if there is no resurrection ? He can lose nothing 
by dying unbaptized, if the dead rise ndt There 
can be neither death nor life in baptism unless there 
be a resurrection, and all the warnings the Church, 
hath given against delaying baptism are vain; for 
there is no danger to flee from, and no blessedness 
to be gained by the sacrament of regeneration. We 
know how desirous the Church always was that con- 
verts should not put off their baptism unnecessarily, 
as many persons were in the habit of doing, from re- 
luctance to undertake the strictness of the Christian 
profession, or from a mistaken fear of faUing away 
from grace afterwards ; and the great argument which, 
the Church made use of to deter men from this evil 



Baptized for the Dead. 107 

eoorse was the extreme danger of it, — ^the extreme 
danger of, at last, departing this life without bap- 
tism ; and so we find that people, who had put off 
baptism from time to time under sundry pretexts, 
were terrified into doing, in sickness and under the 
prospect of death, what they had delayed or been 
careless about in health; and they besieged the 
ministers of the Church with entreaties that all forms 
might be dispensed with, and the saving sacrament 
given to them. To this feeling, which prevailed so 
strongly in the early Church, as it must prevail at 
all times wherever the true faith of holy baptism 
exists ; to this feeling, we may suppose St. Paul ap- 
pealing as a proof of the resurrection — or at any i*ate 
of the earnestness of men's belief in it, and pointing 
out the inconsistency of this conduct of theirs with 
disbelief of it. For why should men press to be 
baptized in the very arms of death, so to say, if there 
be no resurrection 9 !N'othing could then be more 
inconsistent — ^nothing more contrary to right reason ; 
it could be no better than a piece of vain supeieti- 
tion. So that their own conduct would condemn 
the imbelievers, seeing they were so anxious about 
that which had no meaning except on the ground 
that there will be a resurrection ; and that baptism 
is the means of securing our title to it. For if Christ 
be risen, then the dead in Christ shall rise : and 
when we are baptized into Christ we are baptized 
into Has death, that we may obtain part in His re- 
surrection. " Being planted together in the likeness 
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of His death we shall be also in the likeness of Hi» 
resurrection." 

This, indeed, is rather an adaptation of the 
Apostle's words than an explanation of them. It 
must be admitted that there is no explanation known 
to us, which win fully correspond to the literal con- 
struction of the apostle's language. It is one of 
those obscure texts of Scripture, which it is not yet 
given us to enter into. Possibly it may be that the 
text contains an allusion to something connected with 
baptism, of which we do not possess the history ; or 
more likely, it indicates a mystery in the sacrament 
of regeneration, in connection with our risen life, 
or with the means and conditions of obtaining it, 
which is not as yet unfolded to us. K it were in- 
deed the case, as some have thought, that St. Paul 
was alluding to the practice of certain heretics, who, 
in case of a person dying before baptism, baptized 
a living man instead of him, and yet denied the 
resurrection, there would be no difficulty, for then 
the apostle would be simply exposing their incon- 
sistency, in adopting so strange a custom as baptiz- 
ing the living for the dead, and yet denying the 
resurrection, — the only thing which could give even 
a shadow of plausibility to it. No doubt an obscure 
sect of misbelievers is mentioned by e^ly writers 
as practising some such rite as that alluded to ; but 
we have no reason to suppose that it existed in the 
time of St. Paul, or among the Corinthian Chris- 
tians, though among them there certainly were some 
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who denied the resurrection tx) come — saying, it was 
past already ; that the only resurrection we needed 
or had to look for was the rising from sin in bap- 
tism — a moral resurrection, which their false philo- 
sophy taught them to account the only resurrection 
worthy of a reasonable being, who had within him 
a spark of the Divinity, which would be at length 
absorbed in the fulness of the Celestial Light, leav- 
ing this vile body to moulder in its native earth. 
But St. Paul rejects all this as false, baseless, and 
degrading; he maintains that there can be no re- 
surrection of any kind, unless there be a resurrec- 
tion of the dead, that is, unless Christ have risen — 
for it is all one ; Christ's resurrection is ours, and 
ours is His. We are risen in Him, and He rises in 
each of us ; first, in our baptism, and then in our 
final rising at the last day. But the first cannot be 
unless the last follow. There cannot be a moral 
resurrection unless Christ's Body hath risen from the 
grave ; for it is the dead risen that is our life both 
in soul and body. Our resurrection is not caused by 
an act of Divine power, without any process going 
before. It is in virtue of an influence derived from 
the Flesh of the Son of Man ; or rather, using His 
own sacred words, it is the uniou of His quickening 
Mesh with ours,* which works in our mortal bodies, 
implanting in them a principle which will not suffer 
them to remain for ever in the dust, any more than 

* St. John vi. 54. 
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the Diyine nature united to His manhood would 
suffer His Body to remain for ever in the sepulchre 
to which it was consigned Our resurrection, whether 
moral or natural — ^whether it respect the renovation 
of the soul, or the resuscitation of the body, is de- 
pendant upon and derived from our Lord's Body. 
We have no life but in It ; no resurrection of any 
kind, but as it is derived &om His most sacred Man- 
hood, imparted to us and united with us by partici- 
pation in the Holy Eucharist Our life is in God ; 
but it is only as God was in Christ) reconciling the 
world unto Himself. Our life is hid in God, Si 
Paul says, but it is because Christ is in the bosom of 
the Father. ^' Ye are dead and your life is hid with 
(]Jhrist in God."* We are baptized that we may die 
this blessed death in Christ j that we may die first to 
sin and the evils of our fallen nature ; and then rise 
to the life of grace here, and to the life of glory in 
the world to come. And for all this — ^for this death 
and this life, are we baptized — buried with Christ in 
a mystic grave, that we may rise in Him and in the 
power of the Spirit, to a life incomprehensible and 
transcendent as that of our risen Lord. 

* Col. iii. 3. 
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THE TRUE SABBATH. 

Hebrews iv. 9. — There remainetli therefore a rest to the 

people of God. 

We have now come very near to the end of the 
Gieat Sabbath, and are waiting for the early dawn 
of the first day of the week when Chriflt rose from 
the dead ; or as we may say, with truth, and after the 
example of Holy Scripture, we are waiting for His 
rising again — ^waiting for the hour when we can say, 
^' The Lord is risen^" as the disciples said on the 
morning of the first Easter. We have kept the 
Great Sabbath, and it is now eventide, and we are 
waiting for the hour when we may go forth to see 
the place where the Lord lay, and hear the tidings of 
the angel that He has risen and gone before us. 
For we speak of all these things in the present time, 
as if they were just happening, and as if we were 
taking part in them as the disciples and the holy 
women did. We do not speak of them as things 
past and gone for ever, or as mere matters of history, 
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which have left their record in books, or in acts of 
public memorial We do not say that Christ rose 
from the dead a certaia number of centuries ago. 
We say, " Now is Christ risen from the dead "; and 
of Christians we say, "Ye are risen with ChrisL" 
We speak of all these things as present and existing 
realities: — and so they are in truth, because they 
are ever livii^ and enduring in their ^nsequences. 

We would feel these mighty events and their festi- 
vals to be much more present and enduring realities 
than we generally do, if we kept those seasons better 
out of which they grow. The joy of Easter grows 
out of the severe sadness and the stem discipline of 
Lent. If we sorrowed more for our sins during Lent 
we would rejoice far more in our Lord's resurrection 
at Easter than we do. Easter is a joyful festival only 
to those who know by their own personal experience 
the difference between it and the season going be- 
fOTe. To those who go on all the same during Lent 
as they do at other times, Easter is nothing at all. 
It is just the same as any other Sunday, except that 
they may see some external difference in the aspect 
. of the Church or in the tone of her Services ; but 
this can speak little or nothing to them, because 
they have done nothing all Lent to make them feel 
the contrast, and so to them it brings no feeling of 
reality. It seems either matter of not very intelli- 
gible ceremony, or at most a commemoration of events 
long past and gone. The mind and the heart need 
to be trained for entering rightly into the sensations 
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of leligious joy, just as much as they need to be 
attuned to the perception of any mere earthly -or 
human joy; and the discipline of Lent is the ap- 
pointed means of preparation, and we may be sure 
that where it is neglected we know nothing about 
Easter joy, and experience none of the reality which 
exists in the events which we hear so much about ; 
and hence it is that the language which the saints 
of old make use of in speaking of Passion-tide and 
Easter, seem to us little better than an unknown 
tongue, or mere rhetoric intended to set off the 
description of events important to the welfare of 
mankind ; and, therefore, what they say is often 
looked upon as exaggeration, instead of being, as it 
is, the expression of sober realities, which have their 
existence and their energy in the midst of us. If we 
could enter as they did into these great, ever-living, 
ever-operating truths, we should feel that they are 
renewed to us year by year, — ^that we are ever enter- 
ing into them afresh, — ^that the Great Sabbath again 
and agam brings its appointed rest — ^we would seem 
to be. watching at the tomb with the holy women, 
where the Lord's Body is lying, so soon to spring 
forth in the glorious mom of the Eesurrection. Nor 
would this be a mere effort of the imagination, or 
the over-wrought illusion of warm affection. It 
would be a most serious reality, because we would 
know and feel what all these things are to us — ^we 
would feel that the Great Sabbath has its mean- 
ing and its influence at this day just as much 
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as when our Lord was keeping His rest upon ii 
He rested for us just as certainly, as truly, as bene- 
ficially, as He wrought and suffered for us. He kept 
the true rest upon this Great Sabbath, and by 
so doing put an end to Sabbath-keeping for ever, 
after the old fashion of the Jews, and introduced the 
type of another and better Sabbath, on which the 
rest of God's redeemed people will consist not in 
repose, or indolence, or gloom, but in the rest of 
never-ceasing love and service in the courts of heaven, 
where the rest of elect souls will consist in riever 
resting day nor night from serving God. 

Christ rested in the grave on the Great Sabbath, 
in order to fulfil what was said at the beginning of 
the world, " On the seventh day God rested from all 
His work which He created and made." It had never 
been fulfilled till then. It had not been literally 
and strictly true that God rested, till our Lord 
rested in the tomb. The Divine nature does not 
need rest, and is not capable of rest. People give 
their own meaning to the words, and say that, '' rest- 
ing" means simply that He ceased from creating. 
But as this certainly is not the meaning of the word, 
so it is not true in fact, for we do not know that 
God ceased from creating when He had finished the 
heavens and the earth and all the host of them. We 
have reason rather to believe that there have been 
successive creations ; at all events, that God's resting 
on the seventh day does not mesm. His ceasing to 
work. Our Lord Himself insinuates this, when He 
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said, " My Father worketh hitherto and / work" — 
and He said this to show that the meaning of keep- 
ing Sabbath was not fulfilled by merely resting from 
labour. It was not fulfilled by this sort of rest on 
man's part, no more was it fulfilled on God's part in 
the finished work of creation. "God blessed the 
seventh day and sanctified it," with a view to a great 
mystery to be afterwards revealed. The mystery was 
revealed, and the true rest accomplished on the Great 
Sabbath, when our Lord slept peacefully in the 
sepulchre. Then was it said, which it never could be 
before, in the folness of truth, that "God rested." 
God in the person of Christ had laboured and suf- 
fered ; and because He was in the form of man He 
was capable of rest and needed rest. He had finished 
the work which was given Him to do. He had been 
Treary and athiist in His loving wanderings in search 
of lost man. He had passed through a scene of toil- 
some suffering and the intensest pain, and his human 
nature worn out with what it had endured, needed 
repose ; and it was so ordered that His rest should 
be on the Sabbath. It might have been on any 
other day, and, humanly speaking, we might say that 
it mattered not what day ; but Divine wisdom does 
nothing without a great purpose ; and consistently 
with that purpose it could not be on any other day 
but this. It was necessary that God should rest, 
and He could not rest but on that day which was 
spoken of &om the beginning. It was necessary to 
show that every word of God was true to the very 
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letter, because we may be sure that that word was 
not spoken at the end of the old creation without a 
view to the beginning of the new creation, when God 
really made Himself capable of rest, as He had made' 
Himself capable of suffering from labour and from 
pain. There was to be no more Sabbath keeping 
after that. The Sabbath belonged to the old crea- 
tion, and passed away among those old things which 
Christ changed when He brought in the new crea- 
tion. 

This is what St Paul says in the chapter from 
which the text is taken. He tells us plainly that 
the rest was not fulfilled in the Sabbath which we 
read of in the Book of Genesis. The work was 
finished, but yet he says the rest was not bestowed. 
A rest was spoken of afterwards when the Israelites 
were brought into the promised land. Joshua who, 
in his name and person was a type of Jesus, brought 
them in, and, according to God's promise, gave them 
7*e8t in their inheritance. Yet even then the true 
rest was still to come ; for David, long after, spoke 
of it as a thing which men might still miss of — still 
fail to enter into, as certainly as the Israelites who 
rebelled in the wilderness failed to enter into Canaan, 
which was their promised rest. "Therefore," the 
apostle says, " there remaineth a rest for the people 
of God." There is a Sabbath keeping still in reserve 
for them ; but it is not such a Sabbath keeping as 
that mentioned in Genesis — ^nor yet as that given to 
the Jews. These were both real things — both a real 
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rest — each after its own measure and way of rest ; 
but neither was the true rest. There is nothing trite 
but what we find in the new creation, nothing true 
but as realised in Christ. We have to look, then, to 
Christ for the fulfilment of the Sabbath, and for the 
rest prepared for the people of God. As I just said, 
the real meaning of the Sabbath was fulfilled on this 
day when Christ rested in the grave ; for then, and 
only then, was it true that God rested, even in our 
sense of rest — just as other words of Scripture, which 
we call figurative, were literally fulfilled in Him — 
such as the face, the feet, the hands, the Body of 
God, which must have been spoken from the begin- 
ning in anticipation of the Incarnation, by which 
they were verified to the letter, for all these human 
things become parts and attributes of God, as much 
as they are parts of our bodies. So also the Sabbath 
was spoken of with the same anticipation. It was 
made for man our Lord said — made for Himself, the 
second man. It was made that He might rest upon 
it ; and He rested, as He did every thing else, for 
our sakes ; we have our part in His rest at this day, 
and all His people will have part in it to the end of 
the world. He rested on the Great Sabbath that we 
may liave our rest when the work and labour of our 
hands in this world are over. The true Christian 
^oes down into the grave in peace ; but it is in con- 
sequence of what our Lord did — it is the fruit of 
that rest which He enjoyed on the Great Sabbath. 
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We, if we are in Him, when the evening comes, go to 
OUT rest in the same place where He found His. 

The state of death is the Sabbath after this 
world's toil ; but it would not have been so but fo£ 
the death and burial of our Lord. The Sabbath, in 
its legal aspect, spoke no peace or joy to men — ^it 
told them nothing of a rest to come. This language 
it utters only from the tomb in which our Lord ful-* 
filled its meaning for Himself and us. He rested 
^t He might make all who are faithful to Him 
partakers of His rest. The saints rest because He 
rested They do not die, as men imderstood and 
spoke of death before his Incamation. It is no 
longer going into darkness and corruption. It is re^ 
tiring to a quiet rest. *' Blessed are the dead which 
die in the Lord, from henceforth, saith the Spirit, 
for they regt from their labours." They go no strange 
and untrodden way — ^wander into no dark and cheer- 
less gloom, to meet sights and sounds which afi&ight 
the living eye and ear of men ; they go the way that 
Christ hath gone before ; and they go with the clear 
and certain knowledge that He is with them, and 
will lead them forth into Bjs pure Hght ; and thai 
although they may have to wait for the bursting 
forth of its fall e&lgence, they will be under the 
shadow of His hand, and amid the visitations of His 
grace, in those secret and sweet abodes which H^ 
gained for them, when He went to deliver the spirits 
held captive by the devil In this way death and 
the state of the blessed dead are always spoken of, 
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since Christ achieved His yictoiy oyer death and 
hell, and prepared this " rest for the people of Gk)d." 
This new state of the blessed dead was foretold 
in prophecy — " they shall enter into peace, they shall 
rest in their beds, each one walking in his upright- 
ness.'' And this is a prediction not simply of the 
manner of the just man's death, but of his condition 
afier death. And so when the state of the dead is 
revealed to us, as seen by Si John in the apocalypse, 
it is a state of rest. It is said, ^* white robes were 
given to each one of them, and they were bidden rest 
yet a little while," till the appointed time of their 
deliverance should be ftdfilled. For though the 
"white robes" given to them, imply an improvement 
of their condition in some way, the order to wait yet 
a little while, implies that they are in a state of 
expectation, to which impatience would be incident, 
were it not that these special invitations of grace 
sustain them. Even Christ's true servants go into that 
state with more or less of imperfection, — ^with more 
or less of those sins of infirmity from which human 
nature is seldom or ever free ; and that state of expec- 
tation may be for the clearing away of all this by 
such discipline as the disembodied soul is capable of. 
The very feet that the work of purification which 
Christ hath begun in us here, will be continued there 
till it be perfected at the day of Christ, implies qb 
much ; it implies improvement in grace which may 
be indicated by the " white robe " ; for the white 
robe is an emblem of the righteousness of the sajnts. 
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But whatever be the mode in which the bouI is pre- 
pared for its full blessedness in the vision of God, it 
is, compared to our state here, a state of rest — a rest 
which the saints enter into at death, as the fruit and 
purchase of their Eedeemer's Sacrifice. It is to them 
the Sabbath after the six days of toil, and temptation, 
^nd suffering, allotted to us here, — the Sabbath pre- 
pared for them by our Lord's rest in the gravQ^ 
"Man goeth forth to his work and to his labour until 
the evening," — and then comes the time of rest to us 
as it came to our Lord after His day of suffering. 
He recals the labourers from their work and bids 
them enter into rest — into His rest. It is called 
His, because He first enjoyed it Himself, after hav- 
ing earned it by His painful and toilsome sufferings, 
and next because He dispenses it to His own. This 
is the Sabbath keeping of the just, — the true Sabbath 
which the second Adam kept after the labours of the 
new creation, — the Sabbath in which He fulfilled 
the meaning of the old and introduced the blessiug 
of the new — " They shall enter into peace, they shall 
rest in their beds." 

Still, though a state of joy, it is only preparatory 
— a state of rest preparatory to the waking up at the 
last day; — and hence, in reference to the morning 
of the resurrection, the state of the dead is spoken 

* of as sleep — sleep in Christ; — not as if the soul 
were sunk in insensibility or unconsciousness, for the 

^oul which is asleep in Christ, the ever-living and 
life-giving, cannot be unconscious of itself or of Him 
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the source of all its bliss. It is called a sleep, be- 
cause the morning cometh when they who sleep in 
the dust shall arise and enter into the full possession 
of the rest prepared for the people of God. Jlest and 
Kesurrection are in Gospel language terms correlative 
— ^that is, the one implies the other. K we rest in 
Christ we shall arise with Christ If we sleep in 
Him, we shall awake with Him ; for, at the last day, 
them that sleep in Jesus will God bring with Him — 
and our Great Sabbath will come to an end. The 
angel will again descend from heaven, and roll back 
the great stone which now closes up the mansions of 
the dead, and then shall those blessed ones, who 
have fallen asleep in Christ, arise with renovated 
bodies, to enjoy for ever the glorious fruits of that 
.most pregnant truth, which salutes the Easter morn 
— " Christ is risen from the dead, and become the 
first fruits of them that slept !" 
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